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May we be fully present to each other in this
place.
These were the words of welcome accompanied by a simple bush bouquet of
bark and gum leaves and very practical gift
of a drinking cup – that greeted each Friend,
Member or Visitor when they arrived at
Greenhills. It was an Australian gesture of
hospitality, a ‘variation on a theme’ that
Gillian Hunt (ACT) had earlier experienced
as a visitor of the Taize community and
served as inspiration for our Gathering.
There were great hopes for the Gathering as
an opportunity to build a deeper sense of
community for Wellspring and I think that,
for the most part, this was well achieved. A
lot of work on the part of many Wellspringers
enabled this – as did the full and active
participation of all those who gathered at
Greenhills. From the beginning, leaders
Neil Holm and Peggy Goldsmith wanted
to ensure that the Gathering would draw
on the gifts of many Wellspringers, not just

a few; that there be both times for conversation
and sharing, and for silence and reﬂection; and
that the deliberately named ‘sandpits’ cater
for a range of senses and intelligences. The
sandpits did indeed oﬀer a range of experiences
and challenges too, thanks to the great work
of Doug Hewitt (NSW) as co-ordinator. The
times of worship and liturgy were richly varied
and engaging – thanks especially to the eﬀorts
of many cell groups, and the creative vision
of Di Shearer (SA). Artistry was particularly
evident in the calligraphy of the name tags (Jill
Robertson, ACT), in the beautiful Australian
paintings of Helen Stacey (SA), and in the
specially composed songs of Dennis Webster
(VIC). The excellent organisational skills and
incredible calmness of Mary Gilchrist (NSW)
in her co-ordination of registrations and
accommodation requirements were hugely
appreciated, as were the very great behindthe-scenes eﬀorts of Helen Weavers (NSW)
to prepare integrated Powerpoint slides for
all the worship services and reﬂections. We
do not often take the opportunity to thank
Margaret Holm for her constant and skilled
administrative support and leadership, but
this was certainly evident and vital throughout
the preparations for the Gathering.
The contribution of the ‘Gathering
Grandmothers’ ensured that the children
were fully welcomed and cared for so that
their parents could participate far more fully
in the Gathering. A big thank you to them!
My hope that the gifts of the children to the
whole community would be appreciated at
the Gathering was also realised in the evident
joy that Wellspringers took in both their
presence and their impromptu comments and
responses!
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perhaps she might be persuaded to
become a regular contributor!

Of course, a central opportunity for
us as a community was the presence
of Kathy Galloway, leader of the Iona
Community. Her presentations over
three days inspired and challenged us,
giving us much fruit for reﬂection and
discussion. It had been hoped that her
addresses would be published in full
in this issue of Pipeline. However,
as editor of this, our community
newsletter, I wanted to see suﬃcient
space for the growth and questions of
our own community. For this reason,
I asked Margaret Allen (NSW)
to prepare condensed versions of
Kathy’s talks for publication instead;
many thanks for your sterling eﬀorts,
Margaret. I saw it as important
to include some photos from the
Gathering along with thoughts
and reﬂections from some fellow
Wellspringers. After all, we need
to come down from the mountain,
as glorious as it may be, and bring
with us insights we’ve gained for our
journey ahead as a community.

Those who met an expectant Donna
Ransom at the Gathering will be
pleased to hear that she had a little
girl, Emma Hope on April 27.
While Donna unexpectedly had to
stay in Canberra Hospital for the ﬁnal few weeks before the birth, she
reports that all is now well and they
are back home in Bega.
As most Wellspringers will be aware,
this is my last edition of Pipeline as
editor. I would like to thank the many
members of Council who have sent
me e-mails or letters to express their
appreciation of my work over the
last 12 months. It has been especially
helpful to hear of the positive impact
that my eﬀorts to further develop
Pipeline have had for some. Thank
you also to the many Wellspringers
who have responded to my requests
for articles (direct or indirect) and
sent in such rich material for this, our
community newsletter. It has been
a pleasure to have the chance (and
excuse) to chat with many of you by
phone or e-mail in my role as editor.

For their solicited contributions in
particular, I thank Pat McKenzie
(SA), Dennis Webster, David
Sloane (VIC) and Val Bennett (SA).
I also thank Gillian Hunt, Louise
Mattay (NSW) and Norma Brown
(ACT) for their valuable insights.
The excellent photographic record we
have of our Gathering is due to the
focussed eﬀorts of Gerard Sullivan
(NSW), with some assistance from
Helen Weavers. More photos from
this marvellous collection will appear
in subsequent issues of Pipeline.
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▲ Elizabeth Mortimer (SA) & Jill
Robertson (ACT) exchange soil
and stories on the ﬁrst night of the
Gathering.

But now, I hope you ﬁnd plenty
to savour and reﬂect upon in the
following pages.
Ruth Dunnicliﬀ-Hagan

»SCENES

FROM
TH E G AT H E R IN G

On the evening before the oﬃcial
beginning of the Gathering, our
evening reﬂection in the outdoor
chapel and the group openness to
the ceremony of foot washing was
humbling and deeply warming.
Taking turns around the circle gave
each the opportunity to give and to
receive. I was acutely aware of the
presence of Jesus in each action. Next
day, when I was invited with others to
oﬀer the ceremony to people as they
arrived, a sense of wonder remained.
Pat McKenzie (Launceston,TAS)

Many who attended the Gathering
will recall a young woman in her early
thirties, Michelle Coram, who has
just become a Friend. By chance I
came across an excellent article in the
Jesuit publication, Australian Catholics
in which she related her experience
on Iona; subsequently Val Bennett
sent to me a copy of the same article.
It is a pleasure to now republish it in
Pipeline, with Michelle’s permission,
and thus share it with you all. With
such an evident ﬂare for writing,
P

▲ If I, your Lord, have washed your
feet, you must wash each other’s feet.
(Jn 13:14). Alex Mills (NSW) & Pat
McKenzie (TAS).
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▲

Margaret Bearlin (ACT) ‘mucking
around’ with some of that Aussie dirt.

▲

Wellspring’s symbol of Concentric
Rings, formed with soil from across the
country.
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» KATHY’S TALK 1 -

rather not have faced. Someone
began to say what had previously
been unthinkable to us-that we had
failed, that our community was fated,
that perhaps we should think about
moving out, moving on.

THE DIALOGUE OF
LIFE: PERSPECTIVES
ON COMMUNITY

At the end of the 1970s, I was living
in a small ecumenical Christian
community in an inner - city housing
scheme in Edinburgh. We were about
a dozen adults and six small children
inhabiting a six-ﬂat tenement in the
midst of some fairly serious urban
dereliction and social deprivation.
Every day, we met for worship in one
of our homes. We had moved to live
together (most of us were already living
in the area) for a number of reasons;
to ﬁnd the support and nurture of a
Christian community for the task
of living and working in a variety
of community-based projects and
churches; as a sign of solidarity with
the hard-pressed people of the area,
involved with tenants groups, housing
and school campaigns and the like;
and to be a place where the practice
of prayer and witness, Catholic and
Protestant together, would go hand in
hand. You can see that our objectives
were modest! Well, we were mostly
young, we were very committed,
and we were full of enthusiasm. We
wanted to change the world-or at least
that part of it we were living in.
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2. A society of people with common
interests or occupations, who live a
common life

“But we love each other” he said.
The room became quiet. Everyone sat
very still. Each of us was recognising
the truth of what he had just said.

3. The public
4. Sharing by all alike, common
possession or enjoyment (as in,
community of goods, wealth, etc)
5. Possession of a common
characteristic or nature (as in,
community of race or religion)
To further complicate matters,
‘community’ is a term widely used
within the church in the sense of
fellowship; it is used to refer to
particular bodies whose members are
in some kind of vowed or committed
relationship, most notably religious
orders or congregations, and it is used
as a description of the church itself.
Clearly it will be helpful to try to be
more precise about which of these
many meanings I am referring to.

▲ Kathy Galloway sporting a Wellspring

Community symbol.

I will try to do this under three
headings:

Shortly afterwards, the meeting broke
up. The community went on. But
there was a qualitative diﬀerence to
our going on. We discovered how
much we had to learn, and how little
to teach about endurance, resistance
and hope from the people round
about us. We had wanted to change
the world, and discovered how hard it
was even to change ourselves.

Two years on, here we were, sitting in
one of our regular, interminable, and
rather fractious meetings, with our
great ideals crumbling around us. We
were deeply divided about a number
of things - boundary questions,
about how available we should be for
those round about us; our ways of
organising ourselves as a community,
and our forms of participation in the
local community. For the past two
hours, we had been bloodletting,
and all of us had been forced to face
some things about ourselves we would
I

1. A society of people living in
proximity to one another, in one
locality, under same conditions of
life, and having some common bond
of organization, political or religious,
which makes them a more or less
closely knit unit

Suddenly, one of our number who
had been silent for a little while,
broke in, earnestly and calmly, but
quite ﬁrmly.

Introduction: What is community?

P

dictionary gives ﬁve deﬁnitions:

1. the framework of community
2. the experience of community
3. the purpose of community
1. The Framework of Community
Some deﬁnitions are so broad as
to be largely unhelpful. They are
really being used as shorthand for
‘neighbourhood’ or ‘civic society’
or ‘people who happen to show up
with something in common.’ So I
want to think about ‘intentional
community’, that is, communities
where people have made a choice or
decision to be part of it.

A talk about community immediately
begs the question, what is meant
by ‘community’? One sociologist
famously listed 94 deﬁnitions of the
term and it is widely used to describe
a variety of diﬀerent realities. My
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» THE DIALOGUE OF LIFE:
I think that intentional communities
have
three
distinguishing
characteristics which make them more
than just a collection of people. I will
try to illustrate these with reference to
the Iona Community. …

• The Community’s mainland staﬀ,
based in Glasgow (23)
•
The
volunteers

Community’s

• A common story, Who people
are together. This is what gives it
its identity or self-understanding,
symbolised by name, rituals, badges,
myths, etc.

This framework, however, though it is
useful for understanding the structure
or skeleton of community, does not
really describe the experience of
community, what it is that people
hope to discover and feel in the
common life. In communities, no
matter how diverse, people hope to
ﬁnd a whole range of experiences that
might include:

• A common life, contact, meeting,
structures of support, etc. How people
do it together, how they organise
their life in order to carry out their
task while remaining faithful to their
story.

• Friendship and intimacy
• Kindness

The Iona Community clearly ﬁts
within this framework. … So we
have:

• Mutual help

• The membership of the Community,
some 270 people across seven
countries, who are closely related by
their common Rule, and by their
own small communities, the family
groups (about 30 of these) which
meet regularly and locally. The bonds
of community are built up over many
years.

• New ideas and ways

• Respect and tolerance
• Enjoyment and delight
• Mutual support in diﬃculty and
sorrow
The church has often used the term
‘fellowship’ as a covering term for all
of these. At its best, it is described by
the theological word koinonia, a Greek
word to describe the membership
of one another in Christ, originally
used to describe those who share in
Christ’s suﬀerings. … But it’s also an
important part of Christian theology
that koinonia is not something that
we can make happen through our
own eﬀorts; it is a gift from God that
we experience as grace, often in the
midst of the worst times. …

• The associate membership of the
Community, about 1500 people
worldwide, about 20% of whom
also meet in small groups (also about
30 of these). Though more loosely
connected, many of the associates
are also very committed to being in
‘community’. Many of both members
and associates have also spent time
as part of one of the other groupings
within the Community, ie;
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There used to be a saying on Iona:
“Don’t lose your nerve on Tuesdays.”
This expression refers to the fact that
in a programme that lasts a week,
and begins on a Saturday, people
will spend the weekend settling in,
orienting themselves, showing their
best face to others, and emphasising
all the things they have in common,
sharing in the consensus. By Monday,
when the programme is really up and
going, they will be feeling a bit more
relaxed, a bit more at ease, will have a
bit more conﬁdence to look critically
at what’s going on, may discover
things they don’t like, or which don’t
meet their expectations, and will begin
to discover not their similarities but
their diﬀerences from other people
on the programme. By Tuesday,
these diﬀerences or disagreements or
dissatisfactions may have become very
vocal, very dominant. The temptation
then, for programme leaders and
staﬀ, possibly under pressure from
other people in the programme, is to
abandon or change the programme,
to try to regain the consensus, to
stop the conﬂict. But if this happens,
and the diﬀerences are either glossed
over, or the questions are avoided,
or the agenda of a few people is
allowed to dictate the agenda for the
whole group, then real learning and
community is not possible. For real

• Sharing

A neighbourhood may not have these
distinguishing features; a workplace
or campaign may well have them.

P

islands

2. The Experience of Community

• A common task, purpose or goal.
What people do together.

I

Creating safe space – accepting, nonjudgemental, encouraging, disciplined
–in which to know and be known.
… That safe space is a prerequisite
for another kind of spiritual nurture,
which is oﬀering the freedom to ask
questions, to challenge, to disagree.
In many people’s lives, there is a real
hunger for meaning. And it is in
the struggle to name and articulate
our truth that we learn to know
ourselves.

• The Community that forms
each week of the season with staﬀ,
volunteers and guests

Intentional communities have:

P

even for grace to break in? There’s a
kind of spiritual nurture that goes
along with the hospitality involved
in sheltering, sharing and greeting
people. I think it involves:

• The islands Resident Groups (Iona
25 and Camas 5), which each have
their own distinctive story, task and
life

PERSPECTIVES ON
COMMUNITY c o n t .

So what are the parameters that
make it possible for fellowship, that
deepened life, to be experienced, and
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community, the diﬀerences have to
be confronted and worked through
without allowing anyone’s agenda to
subvert that. Hence, ‘don’t lose your
nerve on Tuesdays.’ This process is
simply a speeded-up one of what
happens in all communities.

And perhaps there’s a fourth kind of
nurture, which is about aﬃrming
the importance of solitude, not as
permanent or even frequent, but as a
necessary part of being in community.
Community is not a good way to
escape from loneliness. …

Of course, on one level, this is
simply a recognition of basic group
dynamics. But more profoundly, it
is a way of saying, ‘trust the process’.
Trust the place, the structure, the gift
of community, which you have found
to be true to experience so often.
Trust the spirit to be at work on both
sides of the conﬂict. Learn to love the
questions.

And in all of this, it is crucial to heed
the wise words of Bonhoeﬀer, that ‘the
person who loves his or her blueprint
of community more than the actual
community itself ’ is in danger of
destroying that very community to
which s/he has been called.’
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The 1991 Vatican document, Dialogue
and Proclamation, distinguishes four
kinds of dialogue:
• The dialogue of life, ie, the
sharing of joys, sorrows and
concerns

Diﬀerent intentional communities
have diﬀerent purposes or tasks. The
purpose of a school is to educate
its students. For many secular
communities, being a community is
an end in itself. But for Christians,
community is never an end in itself,
no matter how nice the community.
Christian community essentially
exists to share in Christ’s mission
not only to its members but to those
beyond its membership. … Two ideas
in particular are consistent with how
the Iona Community understands its
purpose, on the islands, in Glasgow
and wherever in the world its members
are.

Because we have lost conﬁdence in
our capacity to make and sustain
relationships, it’s easier not to risk
the attempt - and there are many
substitutes now available to protect
us behind our boundaries, to ensure
that we need have less and less actual
connection with actual people. And so
we have fewer and fewer opportunities
to experience common enjoyment.
Even the eﬀorts to ease loneliness can
end up as two or more people being
lonely together, and it’s not at all rare
for this to happen on Iona. In such a
context, sharing is perceived not as a
pleasure but as a burden. Sharing as
creativity is very hard when you’ve
lost conﬁdence in your capacity to
create. Breaking one’s isolation open,
that it may be shared and enjoyed, is
a risky thing to do with so little trust
in the possibility of common joy - and
perhaps I mean common not just in
the sense of being with others, but
in the sense of joy in the small, the
ordinary, the everyday.
I

Dialogue is one of the most powerfully
eﬀective ways in which Christians
open themselves to the inﬂuence of
the Holy Spirit. …

3. The Purpose of Community

And a third kind of spiritual nurture
is that of encouraging the art of
sharing through a revaluing of the
communal joys and a rebuilding of
conﬁdence in relationship. In many
people’s lives, there is a real hunger
for belonging. Baldly put, fewer and
fewer people have the experience of
sharing as ‘enjoyment in common
with others’. …

P

notion of dialogue suggests that
mission is not just a matter of doing
things for people. It is ﬁrst of all
a matter of being with people, of
listening and sharing with them.

• The dialogue of action, ie,
collaboration in furthering human
development and liberation
• The dialogue of theological
exchange
• The dialogue of religious
experience, ie, the sharing of
spiritual riches such as ways of
praying

The ﬁrst is the idea of solidarity.
Taking the image of the kenosis or
self-emptying of Jesus to take on our
humanity, and to be in the midst or
alongside his people, God-with-us,
solidarity involves sharing the life of
ordinary people, experiencing their
daily struggle for survival, sharing
their pain and their celebrations,
being in touch with their experience
of God and God in their own history.
… Our solidarity with others is the
basis both for our openness to receive
what they have to oﬀer and for our
desire to share with them the gift of
faith in Jesus.

▲

Music Man, Dennis Webster (VIC),
with Ruth & Anthony DunnicliﬀHagan (ACT) and Jim Tulip(NSW)
4. A Community of the Resurrection
To be a Christian community is
ultimately to be part of the whole
Christian community, that is, a
community of the resurrection, and
to share with it these three things:
A common story: we are people who,
in an extraordinary variety of ways,
have heard our name called by God,
and have answered ‘yes’.

The second is the idea of dialogue.
This acknowledges a two-way
exchange of gifts. Furthermore, the
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broken open to be shared and
enlarged, who will, sometimes
painfully as the disciples had to do,
break open our own intimacy in a
closed community to welcome others
into it, and to be welcomed into
theirs.
A common task: we are people who
bear witness to the triumph of life
over death.
These, I believe, are the marks of
Christian community, because they are
the marks of Jesus. “Look at the marks,
Thomas-put your hands in my side.”
© Kathy Galloway, February 2007

“The Christian Celts of Scotland
used to refer to God’s Little Book,
the Bible, and God’s Great Book, the
Creation; and read God in both.”
Kathy Galloway – quoted by Val
Bennett (Port Adelaide, SA)

Close-up of
the reﬂection
space for the
Gathering 8
The word that comes to mind is
Refreshing: driving to Canberra with
Eugene, becoming acquainted with
the modern, attractive facility that is
Greenhills, sharing a room with three
total strangers; hearing the birds and
wildlife in a diﬀerent location, and
to have wonderful food appear many
times each day.
Louise Mattay
(Blue Mountains, NSW)

▲

Clarinetist, Margaret Allen (NSW)
with Dennis, Jim and Anthony.

▲ Kathy in conversation with Margaret

Holm (NSW) and Eric Smith (VIC)

Worship was varied and participatory,
hymns and songs and music were
from a wide range of sources, plenty
of silent reﬂection and opportunity
for following through with a small
group on challenges raised....

I found the talks inspiring and
challenging and Kathy’s lovely voice
in leadership prior to speaking created
a quietness of the spirit for me. JLS

I enjoyed the leisurely pace of this
Gathering and the time to get to
know new friends and catch up with
old ones, to further explore issues
raised and listen to others’ struggles
and joys.
Norma Brown (ACT)

7Our resident
visual artist, Helen
Stacey (SA), with
one of her beautiful
works.

▲ Helen

Johnston (NSW) and
Margaret Calvo (NSW) share a special
moment together (or with the camera,
at any rate!)
From an historic point of view, I
believe there are some things we need
to revisit, reclaim and re-member
from our immediate and distant
past.

Three Wise Women – Jane Pitman (SA),
Val Bennett and Sheila Bourne (NSW)
▲

Gwen Masters (Simson, VIC)
“This room is full of powerful
people!”

▲

Treading the ancient path of the
Labyrinth, one of the sandpit oﬀerings
at the Gathering.
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– another of Val’s favourite quotes
7

•

P

A

G

E

6

their beauty and their purity. Even
further back are these words from St
Patrick’s Breastplate, that great hymn
of encompassing.

of sense of the particularities of place.
The inhabitants of an even bleaker
island, St Kilda, many miles oﬀ the
north coast of Scotland, believed that
the illnesses, poverty and hardship
they suﬀered, and the tragic loss of so
many babies at birth (actually caused
by bad midwifery practices) was
punishment from God because they
were ‘a wicked generation’.

I bind unto myself today
the virtues of the starlit heaven,
The glorious sun’s life-giving ray,
The whiteness of the moon at even,
The ﬂashing of the lightning free,
The whirling wind’s tempestuous shocks,
The stable earth, the deep salt sea
Around the old eternal rocks.

▲

Elizabeth Mortimer (SA) turns the
soil under the attentive supervision of 2
year-old Colman Dunnicliﬀ-Hagan

A sense of place is one of the most
profound human experiences. For
many people, it is stronger than their
attachment to other human beings. It
is part of what motivates patriotism,
nationalism, artistic expression,
religious devotion, and personal and
political identity. And the last thirty
years or so have seen an increasing
ecological awareness worldwide. We
have begun to realise that our habitat
is indivisible, that what aﬀects one
part ultimately aﬀects all parts, that
‘when one part of the body suﬀers,
all the other parts suﬀer with it.’ No
longer tied to old concepts of dead
matter, we know that we inhabit a
living earth.

The Celts used to talk about the little
book-that was the Bible- and the
great book – that was creation, and
they read God in both.
The Scottish journalist Kenneth Roy
once described a visit he made to
an island in the Outer Hebrides of
Scotland, to a remote village where
daily life was hard, if not any longer
as grinding as it had been, and where
the local history had been marked
by a number of ﬁshing tragedies
of the kind that desolate small,
close communities. He joined the
local Free Church congregation for
worship, and here, in a liturgy bereft
of any relief of colour, movement or
visual imagery, plain in the extreme,
he found himself addressed by what
he termed ‘the unbearable fact of
God’. The austerity of the worship
reﬂected that of the landscape itself;
barren, rocky, battered by Atlantic
gales, where little grows in thin soil
and the harvest of the sea is hardwon, and yet with a stark beauty in
its simplicity and quality of light.

▲

Neil Holm (NSW) prepares the tree
for planting, with the expert guidance
of ecogardener Lisa Wriley (NSW), and
Eric Smith (NSW).

» KATHY’S TALK 2 COMING DOWN TO
EAR TH: ECONOMICS,
ECOLOGY AND
SPIRITUALITY

Deep peace of the running wave to you
Deep peace of the ﬂowing air to you
Deep peace of the quiet earth to you
Deep peace of the shining stars to you
Deep peace of the Son of peace to you
This Gaelic blessing, often used on
Iona, comes from a time when people
could believe with all their hearts
in the deep peace of the creation.
Humankind might rage and contend
across borders and continents, empires
might rise and fall, men and women
might ﬂower and die, to be blown
away like grass in the wind, but the
running wave, the ﬂowing air, the
quiet earth, the shining stars, these
things would endure unchanging,
promising deep peace in their stability,
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Attitudes to the earth
This increasing awareness is changing
our maps. Our geography is in
constant transition. And our interior
geography is also shifting. But the
maps are not all the same. There
are many attitudes to what we call
‘nature’, or our habitat, our earth with
its universe.
They can include: nature as a resource
to be managed, an opportunity to be
exploited, a potential to be developed,
an aesthetic to be appreciated, as
the stage on which human destiny
is worked out, or simply as a nice
surrounding in which to take exercise,
conquer mountains or escape the
pressures of modern living. All of
these are attitudes of extrinsic worth.
That is to say, they add value to nature
in terms of its desirability to the
human race, though some of them
may seem more benign than others,

It is for me a powerful image of
the way in which our environment
interacts with our self-understanding.
Does a particular habitat create
its own meaning, predisposing its
inhabitants to interiorise and signify
their external surroundings; could
such an austere religious landscape
exist in a similar way in the gentle
wooded slopes and fertile valleys of
Southern England, for example? Or
is meaning sought to make some kind
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of people who had previously lived by
land and exchange to urban centres in
search of waged work.

and may include a love or enjoyment
of nature.
Others are attitudes of intrinsic worth.
These have diﬀerent names; the Green
movement, deep ecology, creation
spiritualities. They have diﬀerent
origins and diﬀerent expressions.

Uprooted, dis-placed, it is harder for us
to know ourselves as a species among
species. And if one part of religion is
the attempt to conceive of the universe
as humanly meaningful, there is also
the temptation to interpret that as
meaning that humankind is what
the universe is for. And thence, it is
only a small step to the arrogance of
believing that the universe is for us-of
making us the value adders to creation.
So it may be a considerable struggle to
aﬃrm that, on the contrary, we are for
the universe. But I think it is a change
we have to make.

But they share a dominant common
characteristic.
Their
profound
motivation is one of respect and
reverence for the forms and elements
and species of the earth because they
have intrinsic value, and because
we are connected to them, a species
among species, programmed to adapt
and survive.
A species among other species.
Though we may have an intellectual
awareness of this in our society, it’s
still somewhat diﬃcult to take it on
board. Even with a deep conviction of
intrinsic worth, we still have problems
of perspective, and the pressures to
disconnect are acute.

Tbe creature, one among many, is to
come face to face with our limitations.
We are not God, and God is not just
an idealised version of us. God is other,
and speaks to us in other voices. Our
judgement of the world, sometimes
expressed as if we had a monopoly on
divine truth, is in truth, that which
holds us most to account. In Micah
6, the prophet calls the people as if to
a court of law to listen to what God
is saying, and this is what God the
plaintiﬀ says:

We recognise the fact that indigenous
or aboriginal cultures often have
highly evolved ways of living in
right relationship with their habitat.
But such cultures who have been
torn up by the roots from the land
on which they grew by the forces of
what is sometimes rather misleadingly
called ‘progress’ or ‘development’ are
forced at an accelerated peace into a
brutal diﬀerentiation which is almost
unimaginable for us in our highly
individualistic culture. Western
cultures have had centuries of this
brutalisation. We have been torn up
by the roots so often. This is part,
for example, of what it means to be
Scottish.

Arise, plead your case before the
mountains, and let the hills hear your
voice.
Hear, you mountains, the controversy of
the Lord, and you enduring foundations
of the earth;
For the Lord has a controversy with his
people, and he will contend with Israel.
There can be no clearer indication
anywhere in Scripture that to be
creature in the covenant is not only to
be required to be in right relationship
with our own human kind, but with
the whole creation. Justice is also
eco-justice. And how then, will the
mountains judge us? Will the enduring
foundations of the earth ﬁnd in our
favour?

Our geography shows our history. The
map of Scotland, with its 19th century
patterns of emigration and exile,
simply shows on a smaller scale what
is still going on today; the destruction
of older forms of community,
deforestation and the degradation
of habitats, the introduction of
cash-cropping on to formerly foodgrowing land, brutal land-clearance,
population growth and the movement
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human genome code. It may be
no exaggeration to say that we are
at a kairos, a deﬁning moment in
human history. In the midst of a
hugely accelerated pace of change,
we are confronting in equal measure
unparalleled
opportunities
and
unparalleled threats Signiﬁcant parts
of the human population, particularly
in the West, are healthier, wealthier
and enjoy greater opportunities for
self–realisation than ever before. At
the same time, the gap between rich
and poor is growing, huge parts of
humanity live on the margins of
destitution, uprooted peoples number
tens of millions and wars and pandemics devastate dozens of countries.
Social and political institutions
everywhere are changing and once–
powerful ideologies have lost their
hold. The fabric and future of life
itself is facing commodiﬁcation and
on one hand the wealth of consumer
nations and on the other the poverty
of energy and resource–poor countries
have caused an ecological holocaust
which threatens the continuation of
the planet. In the last 25 years alone,
the human species has destroyed one–
third of its non-renewable resources.
Our actions have consequences; the
destruction of rainforests leads to
global warming; the pollution of lakes
destroys localised eco-systems, the
earth resists soil erosion and the loss
of bio-diversity with ﬂoodwater; but
the ﬂoods drown and bring diseases in
their wake. How will the mountains
judge us? I think we are beginning to
hear the answer.
Being a species among species,
recognising our connections, also
means recognising our ﬁniteness,
our contingency. This presents huge
problems to Western economic and
political ideologies. We live in societies
that entice with limitlessness, promise
escape from ﬁniteness. Both personally
and politically, on the left and on the
right, we are invited to disengage
from the demands and limitations
of history, of geography, of bodies,

And we are discovering that the
earth is making its own judgements.
Now, scientists have mapped the
E
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• ﬁrst, political; land as nationality or
nation-state, as in homeland, native
land
• second, economic; land as property,
utility, resource, commons, as in landowning, landless

I want to think about how signiﬁcant
numbers of people are excluded from
current debates and decision-making
about the environment because of the
kind of understandings we carry about
habitat or land. This exclusion cannot,
I believe, be easily categorised into a
rural/urban split. Many, perhaps most
‘green’ campaigners in our society live
in urban contexts. We all live on the
land, we all place our feet on ground,
terra ﬁrma, whether urban, rural, or
suburban. We all breathe the air. We
all need water to live.

Simply, not enough people are dying
yet in our countries; of skin cancer, of
UV rays, or from pollution toxiﬁcation
illnesses. Nor are enough coastal
communities drowning yet from rising
sea-levels due to global warming. The
visible, tangible, avoidable consequences
of eco-disaster are not yet powerful
enough to persuade suﬃcient people to
change today’s priorities.
Is this what we are headed for in the
West? Is our denial of our ﬁnitude and
the planet’s ﬁnitude so strong that,
having rolled back our boundaries so
ﬁrmly over other people and species,
having externalised our costs to such
a degree, we have lost the ability
to self-limit, and must wait for the
limitations laid upon us by catastrophe
and tragedy. Certainly, the failure of
some of the world’s richest countries
to reduce greenhouse gas emissions
seems to suggest so.

‘The land’ is a powerfully evocative
term for Scots, as it is for all cultures. It
holds many meanings and resonances
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This identiﬁcation is, I think, a
problematic one. It leads ecology
to be seen as an aesthetic. There are
many communities that are neither
rural nor beautiful. So they are
considered to be ignorant or uncaring
about the environment. They in turn
think that ‘greens’ care only about the
countryside, and have no interest or
concern for those whose habitat is
urbanised, or not picturesque.
The tragedy of this mutual exclusion
is that it fails to realise the extent
of environmental activity actually
going on in these communities.
Here, energies are tied up in trying
to befriend their own hostile
environment, seeking respect from it
in the shape of better housing, schools,
public transport, policing, rubbish
collection; reconnecting person to
person in the struggle to re-evaluate

We take care of what we value. But
why do we value what we value? To
a great extent, we value what in turn
values us- what meets our needs, what
aﬃrms us in our life and aspirations,
what gives us enjoyment and delight.
It’s not usually easy to tell, and
probably it doesn’t matter too much
anyway, which comes ﬁrst, the valuing

If our earth, our habitat, is precious
to us, both personally and politically,
both globally and locally, what does it
really mean to look after the home, to
be environmentally-friendly?

P

The cultural/spiritual meaning of
land is often identiﬁed with ‘nature’
‘the wild’; places unspoiled by
development and urbanisation. It
is the scent of pine, the cry of birds,
open skies and not a building in
sight. It is deep in our psyche - back
to nature, head for the hills, down to
the sea. But in Scotland, this meaning
is largely ﬁctitious. There’s very little
of our environment that is actually as
‘nature’ made it. In truth, the stable
earth and the deep salt sea has always
been something of an illusion.

Environmental concern is not, for
many people, ﬁrst and foremost about
the countryside, about wilderness
areas and de-forestation and marine
protection. That does not mean that
they don’t care about the countryside.
It does mean that they are concerned
ﬁrst about their environment, the land
upon which their children will grow
up, and which will shape their wellbeing, aspirations and responsiveness
to change and challenge. They too
are concerned about jobs, energy use,
pollution, transport policies, housing
policies, and the nature of democracy.
In all of these issues, people are
struggling with questions of value.

Free thinker, do you think you are the
only thinker on this earth, in which
life blazes inside all things? Your liberty
does what it wishes with the powers it
controls, but when you gather to plan,
the universe is not there.

I

But what if your environment is not
friendly? What if your environment is
deeply and implacably hostile? What
does this mean for notions of value
and care? The extraordinary thing to
me is not how few people care about
that land whereon they live - but how
many still do, against all the odds.

• third, cultural; land as countryside,
nature, as in landscape

Jonathan Porrit, searching for the
reasons why people do not take
ecological issues seriously enough,
said,

P

or the being valued. They reinforce
one another. If our environment is
friendly to us, we are friendly back.
We take care of it. We invest time,
energy, skills and often money in it all of which makes the environment
even friendlier.

for people. Perhaps its three most
commonly-held meanings are:

of relationship. We distort and deny
our history, the hurts done both to us
and by us. We attempt to transcend
geography in our cars and planes,
cause carnage on the roads, accelerate
global warming. We systematically
demean, armour and hurt bodies. We
pay lip service to community, live out
of individualism, and pay to ﬁnd ways
of recreating spurious community.
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not just the physical environment
but the social one also, building, or
rebuilding a sense of worth within and
among communities. It is often the
despair of such local neighbourhoods
that the media stigmatise them, see
only the dilapidation, the drugs, the
problems, and are blind to the care,
the pride, the problem-solving that
actually also goes on.
If people are to value the environment,
their environment, they need to know
it values them. To care for a habitat
which is not valued for its political
power, which is not economically
proﬁtable, which has a negative
cultural aesthetic is to be on the very
frontline of environmental activism.
Such frontline campaigners have
already made a spiritual re-evaluation.
They have refused the deﬁnition of
their land in terms of extrinsic worth.
They value it as having intrinsic worth.
This is an enormous, and largely
unnoticed investment of value. It
should be recognised, aﬃrmed and
supported to the hilt. Such recognition
might go some way towards healing
the dangerous splits in environmental
campaigning. Far from being the
villains, or even the passive victims
of environmental destruction, poor
people and communities are often the
greatest source of education, resistance
and creativity in combating it.
Across the world, in the material and
spiritual struggle to be home-makers,
it is the poorest who suﬀer most. It
is also the poorest who are the most
careful - who reuse rubbish, who don’t
drive cars or ﬂit around the globe in
energy-extravagant jet planes, who
drain the least resources, who go on
aﬃrming the intrinsic worth of lifebecause, given no extrinsic worth,
they have no alternative to living
hopefully.
One of the insights of the Christian
story, demonstrated unceasingly
in word and action by Jesus, is the
necessity of working to get economic
and political systems oﬀ the backs of
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people living in poverty, of valuing
their immense courage, of learning
humility from their resourcefulness.
The extent to which we participate
in creating an economic, political
and cultural environment which is
friendly to the poorest people in our
society and our world will the extent
to which all of us can befriend our
own environment, our own place.
Ultimately, unless we all have a place
of belonging, all of our belonging is
endangered.
George MacLeod, the Founder of the
Iona Community, who sat for the
Ecology party in the House of Lords,
once said that the question that the
wise men and shepherds, the seekers
after truth and the followers of stars
are asking us now is: how far above
the things of earth is Christ at God’s
right hand. And he quotes Studdert
Kennedy, Woodbine Willie, in reply.
As far as meaning is from speech; as
beauty from a rose
As far as music is from sound; and poetry
from prose
As far as love from friendship is; as
reason is from truth
As far as laughter is from joy; and early
years from youth.
As far as love from shining eyes; as
passion from a kiss.
So far is God from God’s green earth; so
far that world from this.
It is, he said, an incarnate word that
must be spoken. We must come down
to earth, as Jesus did, in our faith and
in our practice. Theologian Kosuke
Koyama, writes: Faith, hope and love
are not vital except in what is seen.
Religion seems to raise up the invisible
and despise what is visible. But it is
the ‘see, hear, touch’ gospel that can
nurture the hope which is free from
deception.
We may know our own design, have
mapped it – but we still have to
choose what it is for! In the face of
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human hubris, pride, which conceives
itself as creator rather than created and
which has come to threaten life on
earth, can communities of faith and
goodwill aﬃrm and practice a more
self-disciplined ethos of reverence
and respect for cultural, spiritual and
bio-diversity alike, in which criteria
for the good life are invested less in
possession, sensation and speed and
more in appreciation, substance and
a sense of the mystery at the heart of
life? Can we truly learn to practice
voluntary self–limitation, in order to
model the kind of economic, political
and cultural exchanges and possibilities
we might hope for ourselves and
therefore expect from others; whether
that is self–limitation in consumerism,
in militarism and arms trading; in
cultural and spiritual imperialism or
in the use of whatever power we have.
To do this, we need to build new
alliances, to sit lightly to our own
agendas and desire to control outcomes, to rediscover the hidden
resources and gifts for resistance and
re-creation in our own faith and
culture. Above all, we need a radical
re-evaluation.
We alone can devalue gold
by not caring
if it falls or rises
in the marketplace.
Wherever there is gold
there is a chain, you know,
and if your chain
is gold
so much the worse
for you.
Feathers, shells
and sea-shaped stones
are all as rare.
This could be our revolution:
To love what is plentiful
as much as
what’s scarce.
(Alice Walker, in Horses Make a
Landscape Look More Beautiful, pub.
Harcourt, Brace, Jovanovitch, 1984)
© Kathy Galloway, February 2007
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» Gathering cont.

▲

Keith Weavers (NSW), on the
community’s behalf, presents Kathy
with the NCCA Decade to Overcome
Violence compilation CD, ‘Whispers of
Peace’. Digby Hannah’s song was one of
many on this CD.

▲

Dancing the Kyrie, as the last light
fades, at the Sunday evening communion
service.

▲

Breaking Bread Together: Jonathan
Inkpin and Penny Jones (NSW) – two
of four celebrants on Sunday evening

▲

Jonathon shares Colman’s insight of
the healing signiﬁcance of a hug, with
the rest of the community, while 3 yr-old
Sam Wriley looks on.

▲ Composer, Digby Hannah shares with

us his song, ‘There is a Whisper’ during
communion.
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Kyle

The words of Erykah Kyle over one
meal echo constantly - we are not
being asked to bring a solution, we
are asked to bring ourselves to the
table and listen. It is in listening that
we can begin to act as Christ to our
neighbour...
Being confronted again by the cries
from our indigenous sisters and
brothers was not so much powerful,
but a call to return to values that, for
purely personal reasons avoiding pain,
I had left behind. To dine, to listen, to
reﬂect and be challenged by the stories
that were shared, especially from Palm
Island and Uluru, was a rekindling of
the passion that once burned but had
been turned down.
On return, this continued to mull
over in my mind. Looking forward on
the calendar, National Reconciliation
Week ends on Trinity Sunday. This
is a day that God in relationship is
celebrated - how can we truly claim
the blessings of such relationship
when we choose to ignore the poverty
of some in our community?
Inspired, shamed, and even challenged,
I’ve invited the Parish on a journey
towards the celebration of Trinity
Sunday that challenges a time spent to
look at what diﬀerence can be made.
Dennis Webster (Melbourne, VIC)
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▲

Alison Scott (NSW) with her
impressive tapestry of the Beatitudes,
presented to Kathy with thanks from the
community.
Michelle Coram
(SA) & Donna
Ransom (NSW),
with the support
of Sam and Lisa
Wriley, share
their experience
as younger people
with those gathered
on the ﬁnal day of
the Gathering.

▲

▲ Erykah

Friendliness was evident at all times.
The children and visitors were
welcomed into the midst of the
gathering very warmly.
Norma Brown

▲

Scattering Seeds of Peace: A dance in
our ﬁnal liturgy led (and taught earlier)
by Judith Keller (NSW).
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» KATHY’S TALK 3 -

understood. It was a blaze of colour,
costume, movement and passion. The
energy and excitement was evident
and infectious.

SACRED TO THE
SPIRIT: THE SHAPE
OF ECUMENISM
TODAY

I am always interested in the shape
of things, and in what our spatial
relationships suggest about how
we inhabit the world. One of the
most signiﬁcant eﬀects of wealth,
for example, is its maximising the
space between human beings while
minimising distance from services and
utilities. At the centre of the World
Council of Churches 9th General
Assembly in Porto Alegre, Brazil, was
the Assembly Hall, where the oﬃcial
delegates of the member churches sat in
air-conditioned comfort, assisted by an
excellent sound system, simultaneous
translation and a documentation
service. Also having access to the
Assembly Hall, though seated near the
back, were the representatives of world
communions, regional ecumenical
bodies, global agencies, international
Christian movements, special advisors
and the media. Here took place all the
business and policy sessions, and the
thematic plenaries.
Beyond this central space was the
Mutirão, described as ‘a space open
to any person, congregation or
organisation wishing to accompany
the Assembly in a spirit of ecumenical
sharing, celebration and formation.’
This was a physical, spiritual and
intellectual space oﬀering workshops
and seminars, cultural events, resources
and exhibits to all participants in
the Assembly, self-programming
and subject to no formal agenda or
interpretation. Where the Assembly
Hall was calm, intent and orderly,
the Mutirão was a cacophony of
conversation, music, performance,
oratory, prayer, weeping, drumming,
clattering, video presentations on
permanent replay, and a hundred
languages struggling to be heard and
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On the campus itself, there was a third
ring. These were the traders, those
people given permission to set up
stalls selling crafts, artefacts, clothes
and other goods, who were mostly
indigenous people, taking advantage
of this large global gathering, at least
some of whom had money to spend,
to do a bit of good business.
And ﬁnally, beyond the campus, the
city of Porto Alegre, used to hosting
large international events, going
about its daily life. These events bring
income into the city, and Assembly
participants also took the opportunity
to do tourist things, and to engage with
its cultural and social reality; probably
the biggest single engagement was on
Assembly Sunday, when thousands of
people worshipped in local churches.
The concentric shape of the ecumenical
movement
Anyone who has attended an
international ecumenical event will
recognise this shape, these circles
spreading outwards. But I think it’s
also recognisably the shape of the
modern ecumenical movement as
a whole. I want to think about the
relationship between these circles, and
some of the challenges and possibilities
it represents. It is a truism at present to
suggest that ecumenism is most vibrant
and active in the second circle, in the
Mutirão not just of the Assembly but
of the whole church. Here, where the
emphasis is on practical Christianity,
in pastoral care, peacemaking, justice
and the struggle for human rights,
the integrity of creation, the familiar
slogan ‘doctrine divides, service unites’
seems self-evident. …
It is hard to say where this global
Mutirão begins and ends because
the boundaries are blurred. The
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last couple of decades have been
marked by an increasing convergence
over social justice issues of formerly
unlikely partners, both within and
beyond the churches. And the place
where this convergence so often takes
place, at a practical ongoing level
beyond the symbolic representational
one, is within the global Mutirão. This
circle is the part most engaged in civic
society, the public meeting ground
between secular and religious. …
That the activists were present
in Porto Alegre at all, far less in
strength, suggests a recognition of the
importance of the churches to their
own eﬀectiveness. This is in the ﬁrst
place, I think, because they are always,
in every context, a minority. …
Identity and mission
One of the key motivations for the
process on the Reconﬁguration of
the Ecumenical Movement, in which
the Iona Community has been a
participant, has been the frustration
felt by the agencies at the unwieldy
nature of ecumenical structures and the
extreme slowness of responsive action
this causes, at the proliferation of new
ones and the cost and duplication of
programmes this engenders. …
This is the context which has shaped
the resolve that in the coming years,
the WCC should ‘do less, do it well,
in an integrated, collaborative and
interactive approach’, and .. focus on
four key areas of engagement: unity,
spirituality and mission; ecumenical
formation focusing on youth in
particular; global justice; and bringing
a credible voice and prophetic witness
to the [changed] world. …
This changed world is
• A world where we also look for and
ﬁnd the Spirit at work outside the
present boundaries of the church
• A world where there is a genuine
pluralism and where we respect,
appreciate and learn from the religious
beliefs of others
• A world where the Christian message
is no longer identiﬁed with Western
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civilisation, and vice versa, and where
we see many ways in which nonChristian cultures may be far closer
than our own to the Christian vision
and values
• A world where we have an integrated
concept of human liberation and
development.
• A world where patriarchal values
and models of thought and action
are being questioned and where we
are called to give the feminine its full
value.
• A world where the missionary can
no longer be a ‘lone ranger’ but has
to work co-operatively, as part of a
team.
This model was inspiringly
within a strong Christology
Archbishop of Canterbury,
Williams, in his address
Assembly:

located
by the
Rowan
to the

Christian identity is to belong in a place
that Jesus deﬁnes for us. By living in
that place, we come in some degree to
share his identity, to bear his name and
to be in the same relationships he has
with God and with the world …
But while this may be a fair
representation of a broad mission
consensus within the ecumenical
movement, the devil is in the detail.
The ‘sending-out and gathering in’
model is far from dead, and is a cause
of great tension all over the world; not
just between Christianity and other
religions, but within Christianity
itself. And one of the consequences
of economic globalisation has been
to push those marginalised by its
indiﬀerence to human suﬀering into
fundamentalist ideologies that are
anything but pluralist and mutually
respectful. …
Though they may sit more lightly
to institutional and denominational
structures, the global Mutirão is
nevertheless an authentic and crucial
expression of being church. It is
an embodiment of service, and the
striving for justice and peace. And it
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is often the place where the prophetic
witness arises.
A community of conﬂict
Since the credible voice is predicated
on a degree of ecclesiastical unity
and the prophetic voice is by its very
nature radical and divisive, the very
fact of linking the two together in one
area of engagement creates an inbuilt
tension, even conﬂict. …
… that inbuilt tension is not
necessarily a bad thing. It is the sign
of a movement that is in the world,
with all its tensions and conﬂicts, and
not in some fantasy realm of Christian
triumphalism or ungrounded spiritual
escapism. The life of the city is one of
tension and conﬂict. One of the most
important gifts that the ecumenical
movement has to oﬀer to the city
is in its capacity to model being a
community of conﬂict. One of the
major global challenges of the 21st
century is how we are to live with
diﬀerence. …
People are diﬀerent, and will remain
diﬀerent. But the gospel witness is
that we can love each other, though
we are diﬀerent. …
The importance of the ecumenical
movement generally, and the WCC
speciﬁcally, in oﬀering the kind of
privileged, safe and fertile space for
this kind of encounter and process
is exempliﬁed for me in the WCC
discussions on human sexuality, which
have been able to avoid the divisions
currently convulsing the Anglican
communion while still confronting
the serious diﬀerences which exist
in this presenting issue … These
discussions are limited in their impact,
a small fragile ﬂower of integrity and
reconciliation not of ideas but of
people, growing amidst a wasteland
of fear and misunderstanding. But the
process itself need not be limited in its
impact.
The extent to which churches can
work together is a continuum, with
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human sexuality probably the point
of greatest disagreement. The area of
greatest agreement is around issues
of poverty and inequality, which has
seen an unparalleled mobilisation
of Christians around the world, in
partnership with people of goodwill
of every religion and none, …
But for me, the presence of the
market traders in the circle between
the Assembly and the city was a silent
reminder of the ambiguities even
within the ecumenical movement
regarding the complicity with unjust
structures we are all born into, and the
degree to which certainly in Europe
and North America we are prepared
to dissent from our complicity, our
original sin, when it proﬁts us so
well. That will ultimately depend
not on our social programmes and
doctrinal policies but on our openness
to transformation by God’s grace.
And the capacity of ordinary church
members in the city of the world for
resistance and persistence in the face
of violence and injustice, and for
partnership and the breaking down of
ecumenical barriers will not depend
on theological analysis or oﬃcial
exhortation but on spirituality.
A movement of the Spirit
The lasting - and transforming eﬀect of participation in something
like the Assembly, or other global
Christian gatherings is actually that
of recognising that the ecumenical
movement is above all a movement
not of the churches but of the Holy
Spirit. …
I continue to be convinced of the
importance of ecumenism in the life of
churches and in the life of the world.
For the Iona Community, whose
members are drawn from ten diﬀerent
Christian denominations and from
many countries, the commitment
to ecumenical formation is both a
necessity and an enduring source of
life and creativity. It is our spiritual
habitat. It is where we discover that
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But ecumenical formation doesn’t just
happen. It requires clergy and church
leaders who do not just exhort mutual
respect, but model it, and encourage
openness, learning and discovery, and
a whole church community which is
oﬀered the opportunity to value simple
things like spending time together,
celebrating together, witnessing and
praying together. Neglect of the
potential richness and diversity of
ecumenical formation is, I believe, to
refuse a gift of great price. …
© Kathy Galloway, February 2007

The children
at play

8

• the belief that the Spirit of God is
with us in our search and struggles,
in solidarity with other committed
people, for a model of life that
respects people and shows care for the
environment
• a legacy of fundamental values
which make up the social teaching of
the churches
• a long history of experience of
change and adapting to the new
• the inspiration, wisdom and energy
of signiﬁcant numbers of people who
are committed to Jesus’ work of
justice and love

and to participate in other topics of
which I had little knowledge. LM

8

we can indeed love each other though
we are diﬀerent, where we experience
God’s transforming grace. We ﬁnd
within this formation

During a devotional on Friday
morning in which the Easter theme
was acted out, one of the small children
was heard to say to his mother, “Are
the angels still out there?” There was
a ripple of quiet laughter throughout
those present as they picked up on the
hidden wisdom of the statement.
I came to the Gathering with that
question in mind. Is Wellspring still a
movement that God can use in the fast
changing world we live in? Can I ﬁnd
in Wellspring, especially among the
members, a circle of trust?
The Gathering answered
questions aﬃrmatively...

From East and West: Ailsa Maley
(WA) & Judith Keller (NSW) share a
few thoughts before departing for home.

» PRAYER FOR THE

JOURNEY OF HEALING

Almighty and loving God, you who
created ALL people in your image,
Lead us to seek your compassion as we
listen to the stories of our past.
You gave your only Son, Jesus, who
died and rose again so that sins will be
forgiven.

both

How can we (Wellspring) bring ﬂashes
of yellow into the greyness of the world?
I am not sure if we came to any anwers
to that discussion question, but I did
take away from the Gathering one reassuring truth: Yes, the angels are still
out there. They are in our midst!
David Sloane (Cobram, VIC)
It seemed that in the ﬁnal plenary
we came to a deﬁnite shift in our
understanding of who we are and who
we may become as a community of
Christians in 21st century Australia.
Gillian Hunt (ACT)

Helen and Erykah, both from Palm
Island, receiving a farewell blessing
from Peggy Goldsmith on behalf of the
community.

We place before you the pain
and anguish of dispossession of
land, language, lore, culture and
family kinship that Aboriginal and
Torres Strait Islander peoples have
experienced.
Aboriginal and Torres Strait Islander
families have endured the pain and loss
of loved ones, through the separation
of children from their families.
We are sorry and ask your forgiveness.
Touch the hearts of the broken,
homeless and inﬂicted and heal their
spirits.
In your mercy and compassion walk
with us as we continue our journey of
healing to create a future that is just
and equitable.
Lord, you are our hope.
Amen.
© National Aboriginal & Torres Strait
Islander Ecumenical Commission

It was enlarging to talk to people
from many diﬀerent backgrounds and
to have the opportunity to listen to
Erykah and Helen from Palm Island
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National Sorry Day
was Saturday, May 26
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» INSTITUTIONAL ANARCHY:
A SUMMER IN IONA

Faith embraces many truths which seem
to contradict each other – Pascal
The congregation in the ancient
Abbey may not have heard Jesus speak
with an Australian accent before, and
I’m sure they never thought that his
good mate Peter would sound so
decidedly Danish. Perhaps they were
a little surprised to see two young
women leaning into the microphones
to provide the voices for the dialogue.
And I’m not sure at all what they
thought about the subject matter of
our little role play, which imagined
what the responses of Jesus and Peter
would be if one of the disciples had
been gay.
It’s all in a day’s worship for the Iona
Community, which has its spiritual
headquarters on the Isle of Iona, Inner
Hebrides, Scotland.
Iona is an island where an Irish saint
ﬁrst set foot in 563, a Benedictine
monastery thrived in the middle ages,
and a Glaswegian minister decided,
in the middle of the great depression,
to restore the monastic ruins and
found a Christian community. The
Iona Community now has thousands
of members and friends scattered
across the world. A group of about 25
residents and an ever-changing team
of volunteers (‘the vollies’) welcome
about a hundred guests to the island
at a time.
I am here as a volunteer on Iona, and
experience travel in reverse as the world
comes to us week after week. There are
straight-laced Seattle students from
a Christian college who’ve taken a
pledge against just about everything;
kindly middle class British mums and
dads; and working class Scottish boys
straight out of Trainspotting using a
certain obscene word with an accent,
and frequency, I’ve never encountered
before.
And then there are the vollies
themselves. Marek, from the Czech
Republic, strides about in camouﬂage
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fatigues, which he has inscribed with
the words ‘I am a soldier in the army
of Christ.’ At the other end of the
spectrum, Dave, from England, is a
tai-chi loving paciﬁst pagan vegan
who regards both showering and
working as bad karma. As my favourite
theologian Bono says, ‘God has some
really weird children.’
Like a resourceful mother, the
community is clever at distracting
us from our diﬀerences. I work a 5day week in the community’s shop,
chatting to customers, going to church
services twice a day, eating meals with
guests, sharing a room with two and a
house with 14. An introvert by nature,
ﬁnding connections with others in
this spiritual United Nations takes
all the energy I have, and then some
more. At times the island feels like a
beautiful prison.
By the time the summer solstice comes
I am an exhausted, grouchy wreck.
But the bonﬁre on the far end of the
island is an appropriate way to mark
the longest day I will probably ever
know. I’d seen the ﬁrst pinkness in the
sky from my bedroom window at four
in the morning. By the time darkness
ﬁnally falls, it is close to midnight and
one of my vollie friends suggests a dip
in the ocean.

how it is possible to feel such heat,
and such cold, at the same time.
It ﬁnally occurs to me that
contradictions are at the very heart
of this community. The vollie group
contains school leavers and retired;
single and married, ordained and
lay; and more nationalities and
denominations than I could name.
Together we dance at the ceilidh;
moan that murky grey mushroom
soup is being served up for lunch yet
again; sing African hymns in four part
harmony; and wipe away tears at the
jetty as the ferry takes yet another one
of us away. The relationships that I
fought so hard against building are, of
course, the most meaningful part of
the volunteer experience.
Amidst the ancient and the new,
the stillness and the movement, the
busyness and the beauty, the Iona
Community has much to say about
being Christian in the modern world.
When it comes to matters of faith,
I now try to think in terms of ‘and’
rather than ‘or’. And as I sit in the
Abbey, watching bread consecrated by
a woman, and shared equally amongst
Christian soldiers and pagan vegans
alike, I can only say ‘Amen’.

Michelle Coram

I have mixed feelings about the ever
present water. It’s surrounded me for
weeks, yet I haven’t felt any urge to
dive in. I am not sure whether I am
motivated by the solstice, the wine, a
sense of camaraderie or sheer stupidity,
but I ﬁnd myself running towards the
inky waters of the Atlantic.
As my skin makes contact with the
water I scream the word used by the
naughty Glaswegian boys at the top
of my lungs. I’ve never swum in such
black, freezing waters before, and as I
immerse myself I immediately start to
lose the sensation in my outer limbs.
I turn and run from the water back to
the bonﬁre as fast as I can and wonder
•

J

U

N

E

2

0

0

7

Emma Hope Ransom,
born 27 April 2007.
Here with her big brother.
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International Church Action for Peace in Palestine and Israel
3rd to 9th June, 2007

An advocacy initiative convened by the World Council of Churches
International Church Action for Peace in Palestine and Israel or ICAPPI is an opportunity to share in, speak
for, and grow in witness for peace in Palestine and Israel which was piloted in 2006. World Council of Churches in
2007 is encouraging wider participation in advocacy for a just peace that serves all those suﬀering from the conﬂict
and the Occupation, not the interests of one group against another. This initiative is the beginning of a focus on
Palestine and Israel in the years to come.
2007 will also see the launch of a Palestine/Israel Ecumenical Forum to be held in Jordan in June 17 – 21, 2007.
For further information, including what is happening in Australia, please go to the website
http://www.icappi.org.au
and download the World Council of Churches and ICAPPI newsletters.

» WE L L S P R IN G C OU N C IL & C O NTACT S
» Leaders:
Jill Robertson
02 6259 0576
Deputy Leader
Deputy Leader
Treasurer
Secretary
Pipeline Editor
Contact for ACT
Contact for NSW
Contact for QLD
Convenor for SA
Contact for TAS
Contact for VIC
Contact for WA

Mary Gilchrist
Doug Hewitt
Gillian Hunt
Margaret Allen
Margaret Holm

02 9825 2197
02 4969 6336
02 6253 0113
02 9798 4663
02 9868 5915

jillrobertson@wellspringcommunity.org.au
marygilchrist@wellspringcommunity.org.au
doug.isabel@bigpond.com
gillieh@bigpond.net.au
clabon.margaret@bigpond.com
n_m_holm@internode.on.net

Merilyn Tandukar
Gwen Wilson
Christine Fensham
Val Bennett
Pat McKenzie
Dennis Webster
Janet Watts

02 6296 4046
02 4782 5581
07 3392 1246
08 8240 1945
03 6344 2357
03 9354 6575
08 9370 2279

mtandukar@dodo.com.au
gwendaline@comcen.com.au
chrisfen@ihug.com.au
normankbennett@yahoo.co.uk
patmckenzie9@bigpond.com
wellspringcommvic@iprimus.com.au
janet.watts@uniting.com.au

Justin Whelan
Clabon Allen
Lisa Wriley

02 9572 7309
02 9798 4663
02 4340 5425

justinw@nsw.uca.org.au
clabon.margaret@bigpond.com
wormss@bigpond.com.au

Jenny Johnston
Di Shearer
Brian Ball
Peggy Goldsmith
Neil Holm

02 4973 3920
08 8536 3937
08 8337 8517
02 4758 8104
02 9868 5915

lancejen@acay.com.au
dishearer@adam.com.au
brianball@picknowl.com.au
pwgold@bigpond.net.au
n_m_holm@internode.on.net

» Contacts for Areas of Concern:
Peace and Social Justice
Reconciliation
The Environment
Ecumenical &
Interfaith Issues:
Spirituality & Worship:
Other Council members:

Wellspring Community Inc. ABN No. 81 293 869 355
PO Box 1689, Macquarie Centre, NSW 2113 • Phone: 02 9868 5915 • www.wellspringcommunity.org.au
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