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» IN SID E this issu e
TOGETHER ON THE ROAD 		
» (RECONCILIATION)

Together on the road
(Reconciliation)
Jan Sutch Pickard presented three
addresses at our 2013 National
Gathering. This is an edited version of
the first. The full version is available on
our website. She began with Luke 24:
13 - 27: The Emmaus Road
These two disciples on the road,
walking away from Jerusalem,
had been taken way, way ‘outside
holiness’ in the previous week – taken
to the centre of power, to places
of fear, betrayal, suffering, death
and bereavement – in a city ‘at the
crossroads of the world’. They had
escaped from the city, step by step.
Now they were talking together,
arguing, trying to wrestle a meaning
from painful experience, to reconcile
their hopes with the reality of what
their eyes had seen. Human beings on
a hard road together.
In reflecting on this passage, I need
to look at this word ‘reconcile’ – for
‘Reconciliation’ is the original title
you gave me for this session.
I met that concept movingly, only
a few days after I arrived, during
a visit in Adelaide to Colebrook
Reconcilation Park. And then again
in Canberra, where, in the Place of
Reconciliation, I read these words of
Gatjil Djerrkura (2004) ‘If we want
to break away from the colonial past,
and begin anew, then we have to walk
together – hand in hand and side by
side – as a truly reconciled nation.’
For me, too, thinking about
Reconciliation is about walking
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Jan Sutch Pickard
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A CARER
» BECOMING
Janelle Macgregor

together, ‘Accompaniment’ – trying to
find a way through together. I’ve been
learning about this, not only through
the Ecumenical Accompaniment
Programme in Palestine and Israel,
but when I worked in the Iona
Community’s Centres in Iona – and
now in my life as a member of a little
fishing and crofting local community
on the neighbouring island of Mull
(Iona Community Members can be
found in many places, being, like
Wellspring, a dispersed community
– after working on Iona, I just didn’t
disperse that far).
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FROM THE LEADER
» LETTER
Neil Holm
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» BAMM (Books-Art-Music-Movies)
BOOKS
Why Weren’t We Told (Peter Fensham)
Page 7
Turning point: Australians Choosing
their Future (Alec Mills)
Page 8
The Spirit of Community (Janelle 		
Macgregor)
Page 9
How the Goanna Lost His Tail and 		
Other Fables (David Sloane)
Page 9

Working as Warden of the Abbey,
it was a great joy to have ‘leading
the weekly Pilgrimage’ (in turn with
my colleagues) as part of my job
description. I learned a lot from those
with whom I walked.

ART
Deep Stillness Quilt (Lynona Hawkins)
Page 10
Writers at the National Gathering
Page 10
MUSIC
Robin Mann
Page 10

Everyone who comes to Iona will
pass through Bunessan, a scruffy
little village at the roadside (tour
buses just drive through). There are
problems of unemployment, drug
and alcohol abuse, chronic ill-health,
family breakdown – a village in idyllic
surroundings is not immune from
these. There are some long-standing
family feuds (a fine old Highland
tradition), a deep-rooted resistance
to change and a fatalism about being
forgotten, passed by (the tour buses
are a daily reminder).

MOVIES
The Other Son (June Mills)
Page 10
Human Rights Art & Film Festival
Page 11

» ENGAGEMENT
with Hearts of Compassion
(Peter Bennett)
Page 12

with Further Hearts of Compassion
(Allan McLaren)
Page 12
with Another Heart of Compassion
(Carole Burnard)
Page 13

There is also hospitality, a natural
neighbourliness, resourcefulness, a
tradition of sharing resources (from
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with CSG (Jonathan Inkpin)
Page 14
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home-baking and rhubarb to a litter
of piglets or a catch of mackerel) and
creative gifts –particularly in Gaelic
song and music (fiddle, accordion and
pipes in particular). These are still very
much alive. So on the Ross of Mull
we walk a narrow path daily between
cussedness and creativity, between
habitual despair and the hope that is
embodied in being human together.
There are things we can do together,
which promote the Common Good:
the Agricultural Show, running a popup Community Cafe every month,
organising beach clean-ups and litter
pick-ups in the village street, a carshare scheme, craft-markets, ceilidhs,
carol-singing, supporting the school
play, a reminiscence group.

Can healing, reconciliation, happen,
so that this institution becomes again
a contributing part of community,
life and a place where folk want to
worship? The elders need to be helped
to talk through what it is they want of
the Church, and what disciplines and
ministry they are called to. They need
to revisit the past and understand
what has been happening – but not be
trapped in recrimination or remorse.
They need to move on. This is also an
Emmaus journey.
You may be thinking – what has this
small messy situation in a far-off place
to do with us? And yet I suspect you
will recognise it. I may well have
heard, as I travelled across Australia,
of such congregational conflicts. This
may be the New World, but the old
Adam dies hard. And how do you deal
with it? As you walk the familiar roads
of the place you call home, what’s
on your mind, what issues are you
struggling with? In what encounters
and conversations does reconciliation
begin to happen?
What I yearn for in the Parish Church
in the Ross of Mull is for something as
real as the conversation that happened
when a stranger joined the two on the
Emmaus Road.
The last section of a book called ‘Out
of Iona’ discusses being in hospital
in Mull, taking part in a Habitat for
Humanity Blitzbuild in South Africa,
and about going to demonstrate at
the Trident submarine base (Britain’s
nuclear deterrent) at Faslane.
Out of Iona – to Faslane – to the
offices of the UK Border Agency
–
demonstrations
about
the
demolishing of the NHS, or welfare
cuts – to Whitehall/Westminster –
to the places of power, potential for
war or violation of human rights. We
cannot stay on the mountain top or in
the sanctuary. Sooner or later, driven
by the Spirit, out of Iona we must go.
‘Outside holiness’
So, paradoxically, when I completed
my contract in Iona, I applied to go to
the Land that we call Holy – to serve
with EAPPI. And was accepted and
went out for three months in 2005
and again in 2010.

lighting candles!, new hymns
(maybe you are familiar with this?).
There were, apparently, vituperative
church meetings. The minister soon
became ill. Then the minister left.
Subsequently folk who had just
started to come to Sunday worship,
seeing it as a possible part of their faith
journey, have given up, confused and
distressed. The Elders are keeping the
building open, with very basic services
for a handful of folk each Sunday. It
is not clear where the Parish Church
is going – and it is almost as though
the members of the Kirk Session, who
are good neighbours, contributing
members of the wider community,
save all their negativity and narrowness
for the Kirk. Is new life, resurrection
possible here?

Stars of the Gathering: Jan Sutch Pickard and Robin Mann
In a community on the edge, and
amid this constructive community
activity, the Parish Church is in a
strange position – just now able to
contribute very little. Many folk in
the local community claim it as ‘their
church’ because it is where weddings
and funerals happen, but haven’t seen
weekly worship as relevant to their
lives for many years. The leadership of
the church has failed to reach out and
convince them.

I’m in critical solidarity with the Church
of Scotland, having maintained my
Methodist Membership as the most
ecumenical thing to do. For the last
few years I’ve been giving support in
leading worship in parishes in another
part of Mull, which were without a
minister for much longer. So I am
only on the sidelines of this stooshie
in the Parish where I live. I wasn’t at
these notorious church meetings. But
I know these folk as my neighbours.
They too have been hurt, I think, by
what happened, though they had a
part in it. Healing needs to happen.
The minister has left, so it would be
hard to work on that particular rift.
But is the church itself a terminal case?

Recently a minister was called who
came with missionary zeal. They
met resistance to change in any
form: Sharing the Peace, childfocused worship, liturgical responses,
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It was a powerful experience of
powerlessness.
Again, there were companions on
the road. The Programme was set
up in response to the invitation of
Palestinian Christians: ‘The world has
forgotten about us. Come and spend
time with us. Share our daily lives. And
then go back and tell your people.’ So
as well as being a non-violent presence
in potentially violent situations,
it is about witnessing and bearing
witness. And also walking alongside
people (accompanying them – to
and if possible through checkpoints,
for instance). Palestinian Christians,
and also their Muslim neighbours –
The Programme works with people
of different faiths who are equally
committed to non-violence in their
opposition to the Occupation. And,
besides these Palestinians, a third
group – Israeli peace activists. Last
autumn in London we held a service
marking ten years of EAPPI (although
we would have been more joyful
celebrating its having worked itself
out of a job!) In that time hundreds
of Accompaniers have served for three
months at a time. We lit candles for
the West Bank communities where
there are placements, and for the
Israeli organisations and movements
with which we work. I suggested
doing that, but was astonished at how
many we could name:

In 2005 I was part of a team in the
village of Jayyous, in a team with
Trond from Norway and Andreas
from Sweden, with whom I am still
in touch. We were all newcomers to
the village, and received with great
hospitality. We shared with each other
what we were learning about the place.
Sometimes we argued about what we
thought was happening. Sometimes
we had to laugh at ourselves and our
mishaps and confusions.

Women in Black... B’Tselem... Peace
Now... Rabbis for Human Rights...
Israeli Committee against House
Demolitions... Machsom Watch...
New Profile... Breaking the Silence...
Physicians for Human Rights,
Israel....December 18th (young
Israeli conscientious objectors)...
Other Voice....Jews for Justice
Some, like the Bereaved Parents’
Circle or Combatants for Peace,
bring together Palestinians and
Israelis with often terrible experiences
in common, who have chosen not
to let these divide them from those
they could so easily label ‘the Enemy’,
but to meet together for greater
understanding, for healing of their
own memories and of society. In spite
of the strategies, lies and corruption
of their own politicians, and the
empty words and inaction of world
leaders, these ordinary people are the
ones with the common good truly at
heart. These ex-soldiers and guerrilla
fighters, these fathers and mothers
of children who have been killed by
snipers or suicide bombers, they are
the courageous front line in the vital
work of reconciliation.

Each morning before sunrise, we
accompanied the farmers down a
stony track to their farmland and
olive groves. But between these and
the village ran the Security Barrier –
a high fence, with sensors, razor wire,
watch-towers – and a closed gate
which was a checkpoint guarded by
Israeli soldiers. Each day we watched
each farmer, and their families, being
put through a ritual of checking IDs
and permits and having their persons,
bicycles, donkey carts, checked for
weapons – for the land, which had
been farmed by generations of their
family, had become first ‘a closed
military zone’, then part of Israel –
on which a settlement called Zufim
was being built. We saw people being
treated with contempt, without
respect – turned back from a day’s
work with no good reason, women in
tears, men bottling up their anger.

And then there are the Accompaniers
themselves – constantly on a steep
learning curve, humbled by the chance
to work alongside such people, and to
share the daily lives of Palestinians.

Becoming a Carer
Janelle Macgregor (Thornlie WA,
Day 29) presented this paper to the
Carers WA 2012 Conference and
to our 2013 National gathering. It
relates specifically to partner/spousecarers of sufferers of dementia and/or
mental illness. However, the content is
applicable to any caring circumstance
– child of parent, parent of child,.etc –
to all age groups, and to all disabilities
out of which a relationship changes to
become a caring role.

and resource ourselves spiritually.
Physical, psychological and emotional
needs also require attention but the
focus of this paper is spiritual needs.
The first, and perhaps the hardest task
that a carer in a changing relationship
faces is coming to call oneself a
carer. When that moment comes it
is an announcement that the former
relationship can never be the same.
Loss of a relationship is then to be
managed and a period and process
of grieving begins which is different
in a partner/spouse relationship than

When our relationship changes to
carer we need to prepare, equip
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in a parent/child or child/parent
relationship.
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Contemporary
research
shows
that spending time each day in
contemplative practices such as
reflection, journaling, meditation, or
prayer, is really worthwhile. Family
and friends are important to our
wellbeing - we often underestimate the
benefits of good relationships for our
spiritual health. And participating in
a community/group is also amazingly
fulfilling.

Once a person calls themselves a carer
they begin asking questions like when I am tired and angry who will
forgive me? when I am clumsy who
will affirm me? where will I find
encouragement when professionals
trivialise my experience? how can
I ask family for help when they are
so committed in their own lives? In
marriage or partnering the giving and
the receiving, and the receiving and
the giving, is the biggest loss of all.
Now, it wasn’t the losses that
intrigued me about so much about
Stuckey’s comment as the phrase . .
. well developed spiritual resources.
The first thing to do here is to define
spirituality and, though definitions
vary, they generally say something
about an individual’s seeking of
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connected with our spirituality, and
with the meanings and purposes of
our life, often expressing something
about our inner life.
In these practices carers can find
some of the things they seek –
affirmation, trust, forgiveness, dignity,
connectedness, respect, goodness
and hope. All of these things are
the culmination of loving and being
loved – and they centre on kindness,
gentleness, and peacefulness, to
ourselves, to our spouse, and to others
in our lives.
Time is often an issue for carers –
especially the taking of regular time
for oneself. However, claiming time
as part of daily/weekly routine is
essential for personal health. Statistics
currently show that the mental health
of carers is gaining attention within
the health system and amongst
carer groups and caring agencies.
Government is identifying carers as
a valuable resource within society
and carers’ physical and emotional
needs are being funded through carer
groups and agencies. Carers can access
support for self-care and spiritual care
is a significant facet of self-care.
I just want to spend a moment with the
word hope. We think we know what
hope means – but it is really a vague
word, broadly, abstractly, and often
poorly used. I am going to suggest to
you that one dimension of hope lies in
our life-long desire to do things well.
Carers aim to care well. At the end of
the day we could say, Good God, I’m
glad I don’t have to live that day again!
Or, we could say Good God, I’m a
carer and today that’s been OK.

meaning and purpose in relationships,
their behaviours and beliefs, and that
spirituality may or may not include
religious beliefs or practices.
Spirituality is about human beings
• needing to experience regularly the
healing and empowerment of love –
from others, self, and from god/God
• needing to experience renewing
times of transcendence – those
moments which make us feel part
of something eternal and exquisite –
the big moments, and the feeling of
connectedness that comes with those
big moments
• needing values and beliefs that give
some sense of meaning and hope
– these are the things that keep us
buoyant and resilient, morally aware
and socially responsible
• needing spiritual resources to heal
griefs, guilts, resentments, selfrejections, shame and un-forgiveness.
Addressing these painful wounds
helps us to deepen our experiences of
joy in life and sustain our self-esteem.

John C Stuckey writes: “Having
well developed spiritual resources
may help carers to find purpose and
peace amid the losses that come
with dementia.” Losses with mental
illness and dementia include physical
and emotional intimacy – affection;
planning together for the future;
shared memories which are no longer
shared; companionship which is now
variable in quality; predictability, the
comfort of routines and rituals in daily
living is fading; spontaneity, especially
humour, is absent; familiarity - asking
who is this person I live with and –
more often – who am I?; and balance
– the balancing of work and play,
happiness and sorrow, family and
friends, when lots of things are on the
brink of falling over.
There is a lot of mythology about
things needing to remain the same
for people with dementia. But people
with depression-dementia get bored.
They respond well to stimulation, even
to moderated challenge. Spending
intentional time with the sufferer to
adapt old routines and rituals and
to bring new ones into being assist
in living in the present moment and
acknowledging that the present is
characterised by ongoing change. For
the carer, coping with constant and
unpredictable change is exhausting.

Resources can also be found in
reading or in using sacred objects in
personal ritual or daily devotions poetry, devotional materials, prayer
books, biographies of heroes, candles,
rosary beads, devotional pictures,
prayer rugs/shawls/flags.
Holy
writings or scripture - Bible, Torah,
Qur’an – are sources of nourishment,
and some people find refreshment
in sacramental or holy practices like
Communion or blessing.
Times of transcendence – sitting on a
mountain, beside a river, listening to
music, a quiet walk – are refreshing
things to do! And hobbies are closely
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Gathering photo: Janelle welcoming
new Member, Helen Menzies
(Karalee Qld, Day 26)
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Letter from the Leader
with Christ in the most personal,
unmediated way. Likewise, if my
brother or sister is to flourish they too
must have unmediated engagement
through prayer, meditation, and
immersion in Scripture. However,
this means that I must release others
from all my attempts to control,
coerce, and dominate them with my
love. I must allow them freedom to
be as Christ intended them to be.

Neil Holm
The State of Community
As many of you will know, at the
AGM, our Leader, Janelle, nominated
as Deputy Leader rather than Leader.
I was elected Leader. Jim Tulip
presented a thoughtful tribute to
Janelle that was endosed by the AGM
and is included in the minutes of the
AGM which you can find on our
website. You will need to sign in to
the website and when you do you
will see a new left hand menu that
includes General Meetings. I urge
you to keep in touch with our website.
Something new will go up every week
either in the open website or in the
section available only to those who
sign up and log in. In addition to
the AGM minutes you will also find
recent additions that include details of
The Spirit of Community book of art,
poetry and liturgy edited by Janelle. I
urge you to buy a copy, perhaps even
several copies to share with friends.
You will also see details of David
Sloane’s lovely little book written for
children.

Neil Holm
promoting the ability to distinguish
between spiritual and emotional
community. This is an important
distinction for Bonhoeffer. He warns
of worrying about how we feel about
community. He warns us about
worrying about building community
and he encourages us to remember
that if community exists then it
exists because Christ has formed it.
Community is a spiritual formation
not a human formation. The life and
death of a Christian community is
decided by its ability to reach sober
clarity on its understanding of this
distinction as soon as possible.

In this Leader’s Letter, I offer the
following thoughts as part of my
reflection on leadership and on
Wellspring Community. I have
had much encouragement from
Peter Millar, Jan Sutch Pickard,
Peter Macdonald (Leader of the
Iona Community),
Norman
Shanks (former Leader of the Iona
Community), and some Members of
our Community so I thought I should
share it with Friends and others who
read Pipeline. I have drawn extensively
on the ideas of Dietrich Bonhoeffer
in Life Together and much of the
following is direct quotation with a
few asides and other comments from
me. I sent this to all Members of the
Community before the AGM.
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Rowan Williams’ comments about
‘outsiders’ in Christ on Trial can
be transposed helpfully to refer to
‘others’: It is not that the other is by
definition right, nice or superior, but
simply that the other’s very presence puts
a question that reminds me that my
account of things, my way of making the
world all right and manageable, is not
only an incomplete enterprise, but may
be an enterprise that is keeping out God
because it lets in the subtle temptation to
treat my perspective as if it were God’s.
(Referred to by Jan Sutch Pickard in
her Sunday address at the Gathering).

Spiritual community is founded
on spiritual love. Bonhoeffer said
that only Christ in his Word tells
me what love is. Contrary to all my
own opinions and convictions (and I
have plenty!), Christ will tell me what
love for my brothers and sisters really
looks like. Therefore, spiritual love
is bound to the word of Jesus Christ
alone. Because Christ stands between
me and an other, I must not long for
unmediated community with that
person. If I am to change and grow to
full maturity as a person, I must engage

The existence of any Christian
community depends on whether
it succeeds at the right time in
P

Spiritual love will prove successful
insofar as it commends Christ to the
other in all that it says and does. It will
not seek to agitate another by exerting
all too personal, direct influence or by
crudely interfering in another’s life.
Rather, it will offer some Biblical
wisdom and be prepared to leave
the other alone with this word for a
long time. It will be willing to release
others again so that Christ may deal
with them. It will respect the other as
the boundary that Christ establishes
between us; and it will find full
community with the other in Christ
who alone binds us together. This
spiritual love will thus speak to Christ
about the other Christian more than
to the other Christian about Christ.
It knows that the most direct way to
others is always through prayer and
that love of the other is completely
tied to the truth found in Christ.
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This idea of releasing others is
important for our community. Some
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people to recognise the true image of
others as seen from the perspective of
Christ?

of us feel that becoming or continuing
as a Member or continuing as a Friend
imposes too much of an obligation
on us. Somehow, we feel burdened.
We are concerned about the demands
being a Friend or Member makes
on us. It may help if we examine
these feelings in light of spiritual
and emotional community. Does the
Community impose these obligations
or do we impose them on ourselves?
Have we a false understanding
of the nature of community or a
false understanding of the nature
of spiritual love? True community
releases us so that Christ may dwell in
us. We do what Christ calls us to do.
Are our feelings about community
a result of Christ dealing with us?
Are they the result of us having such
a false sense of the importance of
busyness that we have no time where
Christ might deal with us, to form us
as he wants, not as we want or others
may want? Can we learn to practice
the ability of releasing others and
releasing ourselves?
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Duration
All stages are open ended but there
is a clear and distinct transition from
one stage to another. I suggest 12
months as a minimum duration for
the process of moving from Friend
to Seeker. I suggest 12 months as a
minimum duration for the process of
moving from Seeker to Companion.

Psalm 133
The Blessedness of Unity
A Song of Ascents.
1 How very good and pleasant it is when
kindred live together in unity!

Focus

2 It is like the precious oil on the head,
running down upon the beard,

In order to become a Seeker, a Friend
(guided by one or more mentors
(spiritual directors? Pathfinders?))
will focus on looking closely at the
Wellspring Community to form their
own opinions.

on the beard of Aaron, running down
over the collar of his robes.
3 It is like the dew of Hermon, which
falls on the mountains of Zion.

1. Overview of the Wellspring
Community
2. Justice and Peace - both locally
and globally
3. Spirituality, Worship, and
Hospitality in our Australian setting
4. Reconciliation between indigenous
and non-indigenous Australians
5. The Environment -- promoting
sustainable living for all creation
6. Ecumenical and Inter-Faith
relationships sharing -- truths and
building trust across churches and
faiths

For there the Lord ordained his blessing,
life for evermore.
Living together in unity is sharing a
life together in Christ. Jesus alone
is our unity. He is our peace. We
have relationship, we have joy in one
another, we have community with
one another through Christ.

Induction into Wellspring
In the December 2012 edition of
Pipeline, I sketched the processes
used by some kindred Christian
communities to induct new people
into the community and to deepen
their connection with the community.

Bonhoeffer goes on to say that a
healthy community is one that does
not focus on being community, does
not focus on being a club or society,
but instead focuses on sharing through
its deeds and through its suffering in
the hardships and struggles of serving
Christ. Communal structures must
exclude no one and must be directed
solely at assisting the community
to accomplish its service for Christ.
This is the principle that we must
apply as we consider the proposed
Friend-Seeker-Companion processes
(see below) within the community.
Will these processes provide a means
through which each person will better
recognise Christ in our Australian
context? Do they allow people the
freedom to be Christ’s? Do they assist
I

1. Friend
2. Seeker
3. Companion

As a community, we are bound
together by faith, not by our emotions
or by those times when we have
had special (even mountaintop)
experiences of community.

Bonhoeffer’s call to redoubled prayer
is especially pertinent for a dispersed
community like ours. So, too, is his
call to offer each other the clear word
of Christ and allow it to do its work
and to release others for life in Christ.

P

Stages:

In order to become a Companion,
Seekers (guided by one or more
mentors
(spiritual
directors?
Pathfinders?)) focus on exploring
what it means to be an Australian
Christian in an Australian context,
what it means to live under the Rule,
and how to enter fully into the process
of accountability.

I made some specific proposals for
the Wellspring Community National
Gathering.
Those who attended
received these proposals well. The
proposals were presented to the AGM
where it was agreed that they should
be explored and investigated further.
Comments are welcome.

Companions focus on deepening
their understanding of Australian
spirituality,
mentoring
Friends
who seek to become Seekers, and
mentoring Seekers to become
Companions.
Companions are
accountable to the Community each
year for their adherence to the Rule
and for their continuing exploration
of Australian spirituality.

Effect on Current Friends and
Members
The proposals outlined below do not
affect current Members and Friends.
However, Members and Friends may
choose to convert their current status
to the stages outlined below.
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BAMM: Books, Art, Music, Movies

BAMM is a place where Members and Friends reflect on their recent viewing, hearing, creating, and reading in ways that
engage the central concerns of the Wellspring community.

BAMM: Books

not as conducive to their spiritual and
faith development as they might be.
The thirty authors (all the entries are
quite short and hence easy to read)
have been brought together under the
common sub-heading of “Progressive
Christianity”. They have all been
influenced by the Jesus Seminar, a
relatively recent and ongoing project
in biblical scholarship that began
by focussing on which words in the
Gospels may have been said by Jesus
and which ones have been imposed
on Jesus by later writers and the early
Christian communities. Like other
contemporary theologians, these
authors are also very mindful of the
importance of trying to understand the
contexts which the New Testament
authors were addressing so that the
essence of their writing can be linked
to our own very different context.
The editors introduce readers to
Progressive Christianity through
60 cameos of 1-3 pages that range
(just pick every tenth one) across
Art, Christology in an Evolutionary
World, The Problem of Evil, Interfaith
Dialogue, Burklo Musing 8: Sign for
a Tree, Religion and Terrorism. This
opening section is followed by two
longer historical pieces ‘Reclaiming,
the Faith’s Free Thinkers’ by Paul
Laughlin and Norman Habel. A set
of essays then presents a strong sense
of the theological vitality among the
leadership of ‘progressive Christianity’
in Australia and New Zealand. The
last main section is devoted to reports
from a number of congregations
and groups in OZ/NZ who have
styled themselves as ‘progressive’. An

Peter Fensham (Annerley Qld, Day
16)is a supporter of A Progressive
Christian Voice (Australia), a crossdenominational group seeking to play a
role in public discourse by representing
Christians who are trying to view life
from the future. For more information
see http://on.fb.me/10l58Q9. Here
Peter reviews a new Australian book
exploring the progressive ideas.

Why Weren’t We Told
Edited by Rex Hunt and John
Smith. Publisher: Mosaic
Resources, 2013
(www. mosaicresources.com.au)
This very recent book will be of interest
to the many Wellspring members and
friends, who in recent years have been
reading or discussing authors like John
Spong, Marcus Borg and Dominic
Crossan. It will also be heartening
to others who are grappling in local
church contexts where the dominant
theology and worship practices are
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appendix provides some resources for
progressive liturgies.
I strongly commend the book to
Pipeline readers for reading, sharing
and discussing. Nevertheless, I do
have some problems with it. Of its
36 authors, only five are women, only
five are lay, and none are indigenous.
The miserly proportion of women
means much of the exciting new
feminist theology is missed in this
set of progressive writings.
The
absence of laity among the authors
is particularly glaring considering the
title, Why weren’t we told? came
we are told from the question a lay
person asked Professor Lloyd Geering
(see Introduction). So, almost all of
the authors have all been “told” in
different ways and to different various
degrees in their theological education
stretching back over many years.
Hopefully, there will soon be another
book that does give a lay perspective
on ‘progressive Christianity’ in
Australia and New Zealand. The
absence of indigenous voices is
particularly unhelpful for Wellspring’s
commitment to searching for more
meaningful religious basis for
reconciliation.
Pipeline readers might like to think, if
and when, you were first told about any
of these progressive understandings of
the Bible. For me it happened after I
had been attending church regularly
for 60 years. I was providing transport
from Melbourne Airport for a Swiss
woman theologian who had come as
part of the Decade of Solidarity of
the Churches with Women. I asked
her what she was working on and she
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said Genesis 2/3. I asked “What about
Genesis 1?”. She replied, “Oh, that’s
quite a separate story by a different
group and it shouldn’t be confused
with my topic.” It was like a bolt
of lightning. How may sermons and
services of worship had I sat through
and never been told this before. Modern
biblical scholarship is exciting and
for the last 20+ years I have enjoyed
its novel twists and challenges to
things I have either rejected or
taken for granted. But it must not
become a new theological panacea
that deflects us from the theopraxis of
living the Gospel in whatever is our
contemporary situation.

Those whose identity is bound up
with this nation, and like to think
well of it, can at least be relieved,
even proud, that there are no
“other tragedies” of the order that
happened to Aborigines. . . . But
the history of Aboriginal/settler
relations is so full of incivility,
indecency, injustice, poverty,
not even to mention murder,
dispossession and more, that we
have every reason to feel ashamed.
. . . And since what we do now is
our responsibility, it is hard to say
we are good enough until we have
adequately faced the challenge of
that shame.

Turning point : Australians
choosing their future
Hugh Mackay. Sydney : Pan
Macmillan, 1999 xxxv, 316 p.
Alec Mills (Taree NSW, Day 5)
revisits the chapter entitled ‘Kooris’ in
Hugh Mackay’s book. He raises some
important issues about the Common
Good and Australian values and their
relationship with reconciliation.
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Mackay notes that we constantly
celebrate our faith in the Australian
nation as a place of freedom. When
white Australians talk about the
freedoms they enjoy, they mention
religious freedom, sexual freedom,
cultural freedom, freedom of speech,
freedom from political tyranny, and
freedom to enjoy the great outdoors.
However, when it comes to Aboriginal
freedom, we tell a very different story:
we rarely include Aboriginal culture
and religion when we discuss the
multicultural society. When we discuss
the attractive diversity of Australian
life and our freedom to choose our
styles of living we rarely acknowledge
the diversity of Aboriginal people and
the complexity of their different ways
of life. (pp. 124-5)

There are certainly cases of
Aboriginal children who were
rescued from conditions that
posed a threat to their wellbeing.
. . and who feel grateful. . . but
such cases are outweighed by the
horrific tales of forcible removal of
children from weeping mothers,
and of the lifetime of anger,
anguish and bewilderment. . . .
The principle of forcible removal
of children from their parents in
order to ‘civilise’ them and socialise
them into a Eurocentric culture,
is an indefensible principle. . . .
’Genocide’ sounds like a harsh
judgement on our own quite recent

Kooris points to several matters that
need to be revisited, or perhaps
considered for the first time. When
we speak of ‘traditional Australian
values’, we rarely question whether
they also apply to our relationship
with Aboriginal people. (p. 121)
Most of us hope that our values imply
a willingness to tackle Aboriginal
health, welfare, education, and alcohol
abuse issues with understanding and
compassion.
However, according to Martin
Krygier, Professor of Law at the
University of NSW:
P

Freedom

Unless we are prepared to make an
official apology for the injustices
done to Aboriginal people, we can’t
really claim to have understood or
acknowledged the enormity of these
injustices. (pp 122-3) Furthermore,
we need to ensure that these injustices
are clearly taught in schools so that
they are “understood”.

Alec and June Mills

I

Yet, as a social researcher . . . I
have been driven to an additional
conclusion about the matter of
shame. I believe that it is time
for all of us – Aborigines and
those who have settled here more
recently . . . to admit to each
other that . . . we have all failed
. . . we should all be ashamed of
ourselves. And this is not because
of the appalling history of white
Australia’s treatment of Aborigines
. . . nor the appalling history of
Aboriginal violence, drunkenness
. . . . We ought to be ashamed
of our failure to understand each
other’s needs, each other’s heritage
and each other’s aspirations . . . we
ought to be ashamed of our lack of
will – on both sides - to understand
each other’s positions. (p. 124)

Krygier reminds us that if we ignore
the grounds of the shame, blame
the victims, and insist that it was all
in the past, we have another (and
more directly personal) reason to be
ashamed. He puts the reconciliation
question into perspective for us.
Until we deal with the truth about
Australia’s treatment of its Aborigines,
we can’t assume that we are a “Good
Society”. The treatment of Aborigines
is a part of our history; therefore, it is
part of us. (p. 122)

BAMM: Books

P

history, yet when the purpose
of the policy is to eradicate, over
time, the culture of a people, what
else can you call it? (p. 123)
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Mateship, egalitarianism, and the
‘fair go’
Mateship describes a cluster of values:
loyalty, a sense of mutual obligation, a
willingness to respond to need simply
because it exists. It implies embrace,
connection, and accepting that we
are part of the same whole. We act
as if we are all on the same team. We
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accept responsibility for each other’s
wellbeing. These values developed
slowly but at no stage have they
been sufficiently broad to extend to
Aboriginal people. (pp. 125-6)

has little to do with ‘past generations’:
it is a matter of insisting that the values
we hold up as being characteristic of
our society should be extended to
embrace all Australians. Our response
to injustice committed on behalf, or
by our forbears, says a great deal about
our values and the kind of society we
are trying to create. When we say that
we believe in the ‘fair go’, for instance,
the proof of whether we mean it will
always be found in our response to the
most difficult cases, not just the easy
ones. (pp. 128-130, 134)

We also prize egalitarianism: a sense
that all people are equal and have a
right to pursue their own goals within
the limits of a just and fair society.
We do not regard Aboriginal people
in this way. To some extent we
have begrudged them opportunity to
pursue their goals in relation to native
title. (pp. 126-7)
Fair go implies that everyone is
entitled to a hearing. It is associated
with tolerance: anyone who has a
point of view will be heard. But this
does not extend to Aborigines:

Day 21), Jacinta Shailer (Wentworth
Falls NSW, Day 2), Valerie Shevels
(New Lambton Heights NSW, Day
9), David Sloane (Corowa NSW,
Day 15), and Jim Tulip (Woodford
NSW, Day 3). The book contains
art, calligraphy, liturgy, photography,
poetry, prayers, reflections. Some sample
entries are Child of Grace (poem by
Lynona Hawkins), Jesus Prayer (prayer
by Patricia Nommensen), Cowra
Japanese Peace Garden (poem by
Cherry Miners accompanied by full page
artwork, Stillness inc Japanese Model
by Margaret Nicholl), An Informal
Worship Celebration for Wellspring
Community by Jill Robertson.

BAMM: Books
The Spirit of Community: a
resource book for worship,
refllection and devotions.
Sydney: Wellspring
Community, 2013. 51 pp.
$15 + $3 postage (contact Jan
on wellspring@ncca.org.au)

Why can’t we educate pastoralists
to understand that their RIGHT
to use the land as an economic
resource does not cancel out
Aborigines’ rights to use the very
same land as a source of identity? .
. . And what about Aborigines, for
their part, agreeing to act, in using
the land, in ways which respect
pastoralists’ rights as well? Closing
gates, extinguishing fires. . . . Is
there nothing in the concept of fair
go which allows us to resolve land
claims? (p. 127)

BAMM: Books

How the Goanna Lost His
Tail and Other Fables
David Sloane. 2013. 139 pp.
$20 + postage. Contact David
on dvsloane@bigpond.com

Although we value egalitarianism and
a fair go, we do not always abide by
these values. When it comes to youth
unemployment we are increasingly
denying both Aboriginal and nonAboriginal people a fair go. (p. 128)
Reconciliation

This resource book, published by
Wellspring under the leadership of
Janelle Macgregor (Thornlie WA, Day
29), contains contributions by Lee
Edwards (Redcliffe WA, Day 29), Peggy
Goldsmith (Woodford NSW, Day 3),
Lynona Hawkins (Eden Hills SA, Day
30), Neil Holm (Inala QLD, Day 26),
Jonathan Inkpin (Toowoomba Qld,
Day 26), Janelle Macgregor (Thornlie
WA, Day 29), Cherry Miners (Wembley
Downs WA, Day 12), Margaret Nicholl
(Princes Hill Vic, Day 4), Patricia
Nommensen (Woodside SA, Day 14),
Robin Pryor (St Andrews Beach Vic,
Day 22), Jill Robertson ( Dunlop ACT,

How this country deals with the
surviving members of the stolen
generation is central to the process we
call reconciliation. Considering the
long history of prejudice and hostility
between white and blacks, it would
take very little to plunge our society
into a morass of racism directed
at Aborigines. If we cannot find a
pathway to reconciliation between the
98 per cent and the two per cent, there
is no hope for us. Each of us wants
our needs, our values, and our points
of view, to be considered. That is all
reconciliation has ever been about. It
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David Sloane (Corowa NSW, Day 15)
has written a delightful book of “stories
with a message for children of all ages.”
David wrote these stories to help those

3

•

P

A

G

E

9

searching for material for a children’s
talk. Each story has a suggestion for
the introduction. It also has some
suggestions for the application of the story
to Christian truths. It is well illustrated
with several full-page colour drawings
plus numerous other illustrations. The
stories are grouped as Australian fables,
other Australian stories, stories from
other countries, stories of fantasy and
make believe, and stories from objects.

didn’t fit the bill. Anyway, I liked songs,
playing the guitar, singing harmonies to
the radio. So writing songs is what I do.
(I also support the Adelaide Crows
football team, drive an organza coloured
Falcon, and own a lurid pink electric
guitar. But I’m not especially known for
these things. Well, maybe the guitar!)
I write songs, perform them, lead people
in singing, put song collections together
— of my own songs, and lots of other
people’s too — record songs, and try to
spread them around. Especially songs
that Christians can sing together.

BAMM: ART
Deep Stillness Quilt

Dorothy McCrae-McMahon

Lynona Hawkins (SA State Contact,
Eden Hills SA, Day 30) made a
beautiful quilt for Jan Sutch Pickard.
As well as depicting images from the
song Deep Stillness, the quilt has the
words along the border.

The Year of Common Things
Just now a bird,
a sparrow,
landed on my knee,
your messenger.
The camp is well set. The weather’s fine.
I sent fresh bread
so I could be a thought inside you.
On a green day such as this
we first went out
to sit by the river.
The lilacs had just come,
the late ice storm hadn’t killed them
as we feared it might.
That would have been “the year
without lilacs.”
Instead, it was the year of common
things:
lark buntings caught up in wind,
a dandelion flower as soft
as the inside of my wrist
which we did not pick
but left to open
into next year.

BAMM: ART
Writers at the National Gathering
JimTulip (Woodford NSW, Day 3) led
a great session that featured Jan Sutch
Pickard, Dorothy McCrae-McMahon,
and himself. It was a delight to listen
to these creative people engage with
each other and with us. Jim shared a
poem by Kathleen Norris, a wonderful
American writer whose works include
Dakota, The Cloister Walk, and
Acedia & Me. To hear Kathleen talk
about acedia (a spiritual relative of
depression that few understand or have
explored) go to http://bit.ly/12tZDP3.
Here’s the poem. Jim asked us to reflect
on it. What does it mean to you? Let
me have your thoughts for Engagement
in the next issue of Pipeline.
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The bird’s flown off. I close my eyes
to see your wind-burnt face,
our fingers meeting,
making a nest,
your head in my lap.

BAMM: Music
Robin Mann
Robin Mann played a vital role in the
success of this year’s National Gathering.
He describes himself: “I write songs. I
was going to be a minister, a preacher.
Maybe I had the wrong kind of name.
Perhaps my brain, or my personality
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Here’s one of his songs. If you’d
like to hear a sample of it go to:
http://bit.ly/15LUPt7
Be Real, Be True
(1998, for Luke & Emma Christian)
Now you’re together forever,
starting a journey that’s new,
can you be honest and open and straight
— be real, be true?
Romance is nice, but it passes
just like the fresh morning dew.
Everyday living needs everyday love
— be real, be true.
Sometimes the simple and obvious thing
may be the hardest to do.
No-one is quite what they seem from outside
— bridegroom and bride, are you?
Be real like waves on the ocean.
Be true like prints in the sand.
Be pure in heart, and right from the start
make peace whenever you can. ….
Now you’re together forever,
and while the promise is new,
can you be deep, and yet matter-of-fact
— be real, be true?
So many mysteries in this world —
we may unravel a few.
Can we uncover the mystery inside
— be real, be true?
Don’t cover up all the weakness we hide,
don’t be afraid to be wrong.
Practise forgiveness and patience each day,
every step of the way.
© 1998 Robin Mann

BAMM: Music
The Other Son (2013)
(Director: Lorraine Levy)
At the National Gathering, Jan Sutch
Pickard told us about some of her
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midst), while tearful women bear
the confusion and shame like adults.
Yacine’s brother, Bilal (Mahmood
Shalabi), is the angriest until director
Lorraine Levy has them all walk a mile
in another’s shoes with predictable,
yet hopeful, results. The Other Son
works best in detail: a rabbi’s sudden
denouncement of Joseph’s Jewishness
(“It’s not a belief, it’s a state”) is
as telling as Yacine’s young sister’s
enthusiastic acceptance of her new
brother.

BAMM: MOVIE
experiences in Palestine. June Mills
(Taree NSW, Day 5) (see photo above
with Alec) sent this review that takes
another look at some Palestinian issues.
June comments that they found it an
excellent movie. It is not a film of
Israel v Palestine, but more looking at
what creates a person’s identity: genetics,
environment, national culture, or
religion? The review is by Colin Fraser
on the Filmink website 15 April 2013.
Imagine that everything that you have
ever known is taken away: your family,
your identity, your religion, your
country. It’s the starting point for this
arresting drama about two families in
Israel whose lives are tipped upside
down when a medical exam reveals
that a teenage boy’s parents aren’t
actually his parents. Accidentally
switched at birth during an emergency
evacuation from Haifa, Joseph (Jules
Sitruk) and Yacine (Mehdi Dehbi)
find that they’ve not so much lost
their identity, but gained another. The
question is, do they want it?
The Other Son is a not particularly
subtle parable about the occupation,
and how cultural divides can be
bridged. Both Joseph and Yacine’s
families (one Israeli, one Palestinian)
are forced to face decades of
stereotyped expectation. The men
are naturally distrustful of their new
sons (Joseph’s military father wrestles
with the potential terrorist in his
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Human Rights Arts and Film
Festival
This annual festival is based in
Melbourne and then travels to all states
in May and June each year. Keep an
eye out for it next year. This year’s
program featured some of the best ﬁlms
and artwork from around the world.
The stories touched, inspired and
challenged audiences from all walks
of life. HRAFF is an innovative and
entertaining program devoted to the
exploration of human rights issues. For
full details of this year’s program go to:

people, Hebron has been a historic
hotbed of violence between two
groups struggling to live side-by-side.
Filmmaker and anthropologist Esther
Hertog spent three years ﬁlming the
real, sometimes surreal existence
of soldiers, ideological settlers and
their children. Soldier on the Roof is a
personal and anthropological quest to
understand the lives and motivations
of the settlers while shedding light
on the experience of the Palestinians
surrounding them.
HRAFF’s Schools & Community
Program (SAC) continues the reach
of the festival by focusing on young
people and others who are unable
to attend the festival. The program
provides school students from years 5
to 12 the opportunity to view selected
ﬁlms suited to the speciﬁc interests
and curriculum of their class and
year level. Issues explored include
indigenous rights, environmental
issues, bullying, discrimination,
poverty, disability rights and women’s
rights. After each screening, HRAFF
delivers a workshop, presentation or
discussion forum to explore the issues
raised in the ﬁlms in depth.
This could be a great activity for a
Wellspring group to promote to their
local school or in the local community.
Contact details: (03) 9639 1121 or
info@hraff.org.au.

http://bit.ly/10L5LUH
Here’s a sample:

Soldier on the Roof
Esther Hertog / The Netherlands /
2012 / 80 mins
Hebrew and English with English
subtitles / Documentary
800 Jewish settlers live among
120,000 Palestinians in the West
Bank city of Hebron, protected by
a battalion of Israeli soldiers from
the rooftops. Considered a holy
place for both Jewish and Muslim
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Engagement

Engagement: Members and Friends will have an opportunity to engage with or respond to ideas that
were addressed in the previous issue of Pipeline. Engaging with the ideas of others, respondents will
affirm and / or commend the ideas and also take the opportunity to recommend other points of view.

Engagement with Hearts of Compassion
In December 2012, David Woods (Alice Springs NT, Day 10) reflected on 9 years at Campfire in the Heart and their relationships
with the indigenous community. Peter Bennett (Day 28) responds to David’s ideas, Peter endorses the advice given to David by
a Warlpiri elder: ‘Be good neighbours.’ To learn more about the Anangu go to http://bit.ly/180XMn2
Rosie and I have had the privilege
of living with the Anangu on their
land for nearly seven years now. We
didn’t come with plans to stay for
this length of time but we have felt
welcome here. The communities are
places where living is done with a
level of chaos that is quite different to
our previous experience. In addition,
there is an intensity to life that
often leads to problems, and people
routinely live with difficulties that
seem overwhelming. This makes big
demands on the people whose lives
are disrupted on a regular basis.

at the centre of community that David
refers to. Nevertheless I think the
life people really want for themselves
and their children is not very unlike
what we have taken for granted in our
own lives - a safe and loving family,
a peaceful community, good health,
and a purpose and goal to their life.
Working towards stronger ways for
community to organise and celebrate
is going to be part of the journey to a
better future here. It is not easy to see
how this will arise. In the meantime
the advice to be caring neighbours
sounds like a good starting point for
developing relationship.

We often seem to be lacking the sort
of community focus and the calmness

Further Engagement with Hearts of Compassion
In David’s reflection on Campfire in the Heart, he referred to the annual visits of Wellspring Friends, Allan and June McLaren
(Grovedale Vic, Day 19). Allan has just completed 55 years of ministry. Here is some of his story.
I grew up in northern NSW, being
educated at Murwillumbah Primary
and High School. At 14 I began
an apprenticeship as a newspaper
compositor. I left the newspaper to
become a banana grower, at which
time I felt called to the ministry. In
1951, I married (Elaine) June Lock,
and at the end of that year became a
Home Missionary of the Presbyterian
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Church of Queensland. We were
appointed to Townsville Suburban
Charge for three years while I did
preparatory studies for entry to
Theological College.
I was ordained in Bowen where we
ministered for 31/2 years, followed
by Mt Morgan (3 years), Iona,
Mackay (41/2 years), then to CorakiWoodburn in northern NSW. At the
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time of Union, being left without a
Parish, I spent some years in other
work, including cutting tea tree, a sugar
drier at a local mill, running a farm
Boy’s Home, and as a Stewardship
Director and Community Fund
Raiser for 4 years.
We came back to Parish work in 1980
at Yarram, Victoria (6 years), Fiji (2
years), the Kimberley (short period),
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and finally Warracknabeal, from
where we retired.

and vacant Sanctioned Charges and
active engagement with Presbytery
and Assembly Committee. Wherever
possible we were also involved in local
clubs and organisations that included
sporting clubs, service clubs, and local
schools.

Being mainly in country parishes, our
ministry was multifaceted: preacher,
pastoral care worker, youth worker,
hospital chaplain, welfare worker, RE
teacher, plus inter-church worship,
youth outreach, and radio-television
presentations. But the job extended
even further at times to incorporate
oversight of Home Mission Stations

This all-encompassing style of
ministry is far removed from the
typical practice of ministry today.

Allan and June McLaren

Engagement with Another Heart of Compassion
Carole Burnard (Towradgi NSW, Day 24) has also celebrated a milestone of ministry. Here is some of her story.
My journey into full-time ministry
began in 1956 when I came to
Sydney to enter Bible College. This
was an inter-denominational College
at Strathfield. After 2 years there
I was accepted into training as a
Methodist deaconess. The first year
of training was with those going
overseas as missionaries. Although
our training was different, we were
housed in the same building at
George Brown College in Haberfield.
The following year the deaconesses
had their own college in the former
Methodist Parsonage in Leichhardt.
During this time as well as lectures
we were allocated a Methodist church
to attend on Sundays and do some
pastoral visiting etc. on one afternoon
during the week.
I was chosen to go to East Sydney
Methodist Mission, which covered
Paddington, Waterloo, Redfern and
Kings Cross. There were 2 ministers
assigned to this area (in the days before
the Wayside Chapel and Ted Noffs).
My first 3 years after college were
spent in this area, mainly Waterloo/
Redfern. Teaching Scripture in the
local schools, sometimes visiting
patients in the local hospital, helping
to run a Kids Club with a bit of Sunday
preaching thrown in kept me busy, as
did pastoral visiting. There were times
when a deaconess-in-training would
also help.
I lived in Paddington, which was more
of a poverty area in the early 1960’s.
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The terraced houses were made up of
“bed sitters”, rented by mainly elderly
pensioners who shared one bathroom
in the whole building. I was fortunate
enough to have a fridge - again the
only one in the building. I guess it
was rather a culture shock - all those
terraced houses. I had grown up on
the outskirts of Newcastle with a large
back yard and a paddock next door
in which to play and run. But I felt
sympathy and compassion for these
lovely people - especially the women
who would often apologise for the
surroundings in which they lived. I
always emphasised that I had come to
visit them, not their house.
Women ministers were not allowed by
the Methodist church at that time, so
deaconesses complemented the work
by the men and were readily accepted.
Deaconesses were also expected to
resign if they married. However,
with a change of leadership at the
Home Mission department (which
was responsible for deaconesses)
this was changed. I married John in
1963 while he was completing his
theological studies and I continued
on at Dee Why until he was given a
ministerial appointment in 1965. It
was some years later when we were
appointed to the Wollongong area as
part of the ministry team, that I was
asked if I would consider becoming
the deaconess in the Corrimal Uniting
Church Parish. The time suggested
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was 6 months but I stayed for 5 years.
I enjoyed the “hands on” pastoral
work as well as the preaching and
hospital visiting. It was a privilege to
share the gospel in so many ways.
The invitation to attend a Celebration
day in recognition of my 50 years
since ordination came as a pleasant
surprise. In recent years the work of
deaconesses has come to be recognised
and their history written down. In
Menindee and Brewarrina at the end
of the 2nd World War, deaconesses
who also had nursing experience
started the Methodist Nursing Service
in these far Western areas of NSW.
But that story belongs to others. It is
enough to say that when God calls,
He equips. “Faithful is He who calls
you who also will do it”.

Gathering photo:
Alan Bawden (Riverside Tas, Day 7)
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Engagement with CSG
Jonathan Inkpin (Toowoomba Qld, Day 26) has been engaging with Coal Seam Gas mining protests. Here he describes Saving
Cecil. Similarly, Justin Whelan (Marrickville NSW, Day 17) has been active in this area as well. For details of Justin’s
engagement go to http://bit.ly/XHfj08.
The end of April rally to ‘Save Cecil
(Plains) from CSG (mining)’ was a
fascinating example of how ordinary
principles sometimes seem to fly out
of the window when coal seam gas
and other mining operations clash
with farming and other community
needs. Organised by local farmers,
and held in beautiful cotton fields
under threat from extraction plans,
the rally drew an excellent turnout
with a wider variety of speakers and
lively community entertainment. As
the final speaker, Alan Jones, observed
however, hearing some of the other,
especially the political, speakers, one
would wonder what the fuss was all
about. All agreed that, though no
one was opposed to mining per se,
prime agricultural land and critical
water resources must be protected for
reasons of food, water and national
security. This was the policy of the
current Queensland Government
when it came to power. So why
is the Darling Downs, Australia’s
second best agricultural land, still
under continued assault from mining
claims? The answer surely can only be
laziness on the part of both industry
and government and a greedy
complicity to make free use of the
existing infrastructure built up in the
area by farmers and other members
of the community over many years.
Similarly, at the rally, Ian MacFarlane,

Dr John Standley - an active soil
scientist and activist on CSG issue
– and retired parish warden in
Jonathan’s church.
the Shadow Minister for Resources,
repeated Federal Opposition policy to
protect strategic cropping land, and
added his own view that his and other
parties should give farmers the right of
refusal of mining on their land.
So why is there continued media,
and other political, excoriation of

the ‘Lock the Gate’ alliance, so
ably led by Drew Hutton (http://
www.lockthegate.org.au), another
speaker at the Cecil Plains rally?
Why do local farmers have such a
huge burden placed upon them to
respond without the huge policy
resources of companies and other
lobby groups? Inevitably, wherever
there are development proposals there
is likely to be some controversy but
the processes and balance of power in
these matters have clearly gone askew.
As Christians we have just begun,
both ecumenically and through our
denominational agencies, to address
these matters but there is so much
more to be done, in both advocacy
and pastoral terms. Please therefore
do consider these matters further in
your prayers, thoughts and practical
action.

Gathering Photo: Lachlan McDaniel
- Aboriginal Recognition in the
Constitution

Gathering Photo: John Graham
(Withersfield Qld, Day 16)
Thanks to Jill Robertson (Dunlop,
ACT, Day 21) for the Gathering
photos on pp 4, 9, 13, 14 and 15.

Gathering Photo: John and Noelene
Martin (Faulconbridge NSW, Day 3)
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Gathering Photo: Goeorge Browning Global Citizenship
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Above: Gathering Photo: Jim Tulip (Woodford NSW,
Day 3) and Marie Thompson (Chatswood NSW, Day
28), members of Gathering Planning Committee.
Above: Gathering Photo: Alison Scott
(Jamberoo NSW, Day 24)

Right: Gathering Photo: Some of the SA
team: Jane Pitman (Lower Mitcham,
Day 14), Robin Mann, Jean Stirling
(Glengowrie, Day 18), and Brian Ball
(Athelstone, Day 1)

Left: Gathering Photo: our new webmaster
Alex Scutt (Carnegie Vic, Day 22). Alex and
Stephanie Hogg prepared a great proposal for
the 2015 Gathering to be in Ballarat, Vic.

Right: Gathering Photo: Some of the
WA team: Julie Smout (Maylands,
Day 12), Betty Matthews (Forrestfield,
Day 29), Cherry Miners (Wembley
Downs, Day 12), Janelle Macgregor
(Thornlie, Day 29)
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WELLSPRING COMMUNITY INC.
Executive:
Leader & Pipeline Editor
Deputy Leader
Treasurer
Secretary

Neil Holm
Janelle Macgregor
Margaret Allen
Stephanie Hogg

Council: (All of the above and the following)
		
Clabon Allen
		
Peggy Goldsmith
		
Betty Matthews
		
Ingerid Meagher
		
David Sloane
State Contacts:
ACT - Acting
Jill Robertson
NSW		
Clabon Allen
Queensland
Margaret Holm
Tasmania
Pat McKenzie
South Australia
Lynona Hawkins
Victoria
Bernadette Madden
Western Australia
Janelle Macgregor

07 3372 2562
0427 051 101
02 9798 4663
03 9572 5073

neil.holm.wellspring@gmail.com
abbeypathways@gmail.com
clabon.margaret@bigpond.com
hoggse@bigpond.com

02 9798 4663
02 4758 8104
08 9453 9996
07 3846 6003
07 6033 3725

clabon.margaret@bigpond.com
tulipgold@bigpond.com
betty.matthews@bigpond.com
ingerid07@optusnet.com.au
dvsloane@bigpond.com

02 6259 0576
02 9798 4663
07 3372 2562
03 6344 2357
08 8278 3870
03 9898 5640
0427 051 101

robertsonjj@optusnet.com.au
clabon.margaret@bigpond.com
n_m_holm@internode.on.net
pmc16202@bigpond.net.au
lynona@bigpond.com
bernadette.madden@bigpond.com
abbeypathways@gmail.com

Spirituality & Justice Issues
Ecumenical & Interfaith
		
Peace & Social Justice
Reconciliation
Spirituality & Workshop
Sustainability
Healing & Hospitality

Jenny Johnston
02 4973 3920
Jim Tulip
02 4758 8104
Mark Hurst
02 9997 4632
Elaine & John Telford		
Jonathan Inkpin
0417 418 904
Lisa Wriley
02 4340 5425
Janelle Macgregor 0427 051 101

lance.jen@bigpond.com
tulipgold@bigpond.com
aaanz@iprimus.com.au

Website Administrator:
		

Alex Scutt

03 9572 5073

scuttaj@bigpond.com

Public Officer:
		

Mary Gilchrist

02 9825 2197

mgilchrist@vtown.com.au

Administrator:
Sydney Office

Jan McEvoy

02 8259 0813

wellspring@ncca.org au

pjinkpin@hotmail.com
worms@bigpond.com
abbeypathways@gmail.com

Wellspring Community Inc.
ABN 81 293 869 355

PO Box Q924, Queen Victoria Building, Sydney NSW 1230
Level 7, 379 Kent Street, Sydney NSW 2000
Phone: 02 8259 0813
Email: wellspring@ncca.org au
Website: www.wellspringcommunity.org.au
NEXT ISSUE: September 2014 will focus on cell groups. Issues could include Wesley on class meetings, Barth on
koinonia, Yonggi Cho on home cell groups, and Boff on base communities. Please consider contributing.
Editor: Neil Holm neil.holm.wellspring@gmail.com, phone 07 3372 2562.
Deadline for material is Monday 5th August.
P

I

P

E

L

I

N

E

•

J

U

N

E

2

0

1

3

•

P

A

G

E

1

6

